THE STHANIKAS AND THEIR HISTORICAL 
IMPORTANCE 

1. ANTIQUITY AND IMPORTANCE OP THE 
OFFICE OF STHANIKA 

The earliest historical mention of the importance of the 
Sthanikas is in the Arthasdstra of Kautalya. Whatever may be 
the nse to which the root §tha (denoting place, position, station, 
etc.), from which is derived the word sthanika, is pnt by classical 
writers, 1 it is only when we come to the time of Kautalya 
(321-300 B. C.) that we have definite evidence of the important 
position held by the Sthanikas in the civil administration of the 
State. Kautalya uses the words sthdna, sthdniya , and sthanika 
in different contexts, but generally in connection with an office or 
place. The word sthdna is used by him while explaining the 
question of war and peace and neutrality, thus : — “ Sthdna 
(keeping quiet), dsana (withdrawal from hostility), and upeksana 
(negligence) are synonymous with the word dsana (neutrality).” 2 

This, however, is not the primary meaning of the words 
sthdna and sthanika. Kautalya speaks of a sthdniya in the sense 
of a fortress. “ There shall be set up a sthdniya (a fortress of that 
name) in the centre of eight hundred villages, a dronamukha in 
the centre of four hundred villages, a khdrvdtika in the centre of 
two hundred villages, and a sanghrahana in the midst of a 
collection of ten villages.” 3 


1. Mr. N. S. Shiva Eao of Puttur (S. K.), whose interesting paper in 
Kannada, entitled Sthanika-prajnana, a copy of which is with me, 
gives some examples of the nse of the root sthd (which with the tense 
lyut and the suffix than gives us the word sthanika) from early timeB, 
e. 0., Eg Veda (mandala 1, ad. 2, sutra 7), Satapatha Brahmana (pr. 1, 
va. l) Panini, Amarasimha, Halayudha, etc. While these examples 
no doubt establish beyond doubt the use of the word sthdna in contexts 
denoting position, place, dignity, etc., they do not help ns to elucidate 
the position held by the Sthanikas in the Hindu State. This part of 
Mr. Shiva Eao’s paper shows signs of much industry, hut the latter 
part is devoid of any historical value. B.A.S. 

2. I am aware of the fact that some scholars would place Kautalya’s 
work anywhere between the second and sixth century A.D. — B.A.S. 

3. Kautalya , Arthamstra , Bk. II. Ch. I. 46, p. 44. ( Shama Sastry’s 
ed. 1924) 
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Perhaps Kautalya uses the "word sthanlya here in the sense 
it was used by Manu, who tells us that the word sthanaka means 
“ the pickets of soldiers commanded by a trusted officer placed in 
the midst of two, three, five, or hundred villages. ” 4 5 Both Manu 
and Kautalya, therefore, are inclined to associate the words 
sthanaka, sthanlya, with an important office, but attached to the 
military department. 

Indeed, Kautalya further associates the word sthanlya with a 
prominent civil office as well, as is shown in the following 
context : — “ In the cities of sangrahana, dronamukha, and 
sthanlya, and at places where districts meet, three members 
acquainted with Sacred Law ( dharmasthas ) and three ministers of 
the king ( amdtyas ) shall carry on the administration of justice .” 8 

This is not all. The most conclusive proof of the official 
status of a Sthanika is seen in those passages in the Arthasastra in 
which a Sthanika is always classed together with a Gopa, both 
being endowed with definite civil and criminal duties. Thus, for 
instance, while dealing with the formation of villages, Kautalya 
States the following : — “ Superintendents, accountants, Gopas, 
Sthanikas, veterinary surgeons (anlkasthas) , physicians, horse- 
trainers, and messengers shall also be endowed with lands, which 
they shall have no right to alienate by sale or mortgage .” 6 

The duties of the officials called Gopa and Sthanika are enumer- 
ated thus in the Arthasastra: — “It is the duty of gopa, village 
accountant, to attend to the accountant of five or ten -villages, as 
ordered by the Collector-General” 7 . This does not end the work 
of the Gopa. He was to set up the boundaries of villages, number 
plots of grounds as cultivated, uncultivated, plains, wet lands, 
gardens, vegetable gardens, fences, forests, altars, pasture grounds, 
roads, register gifts, Sales, charities, remission of taxes, and he was 
to number houses as tax-paying and non-tax-paying, and do quite 
a lot of work pertaining to the sphere of the Revenue Collectors . 8 

Turning to the Sthanikas we find the following in the 
Arthasastra: — “Likewise (i. e., like a Gopa) Sthanika, district 
officer, shall attend to the accounts of one-quarter of the 
kingdom.” 9 


4. Manu, VII. 114, p. 234. (S.B.E.) 

5. Kautalya, ibid, Bk. III. Ch. I. 148, p. 167. 

6. Ibid, Bk. II. Oh. I. 47, p. 46. 

7. Kautalya, op, cit, Bk. II. Oh. XXXV. 142, p. 158. 

8. Ibid, pp. 158-159, 

9. Ibid, p. 159. 
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Then, again, in a later context Kautalya classifies the Gopas 
and the Sthanikas thus: — “A Gopa shall keep the accounts of ten 
households, twenty households, or forty households. He shall 
not only know the caste, gotra, the name, and occupation of both 
men and women in those households, but also ascertain their 
income and expenditure 10 

The Sthanikas and the Gopas were to he in direct touch with 
the Manager of Charitable Institutions. “The Managers of Charitable 
Institutions shall send information (to Gopa or Sthanika) as to any 
heretics (pasantfa) and travellers arriving to reside therein .” 11 

But the State did not give unlimited authority to the Gopas 
and the Sthanikas; nor did it completely trust them in financial 
matters. This accounts for the fact that supervisors and spies 
were placed over the Gopas and the Sthanikas. In one context 
while dwelling on the duties of the Revenue Collectors, — such as 
the Gopas and the Sthanikas essentially were — , Kantalya lays down 
the following:- “In those places which are under the jurisdiction 
of Gopa and Sthanika, Commissioners ( pradestrah ) specially 
deputed by the Collector-General shall not only inspect the work 
done and means employed by the village (Gopa) and district 
(Sthanika) officers, but also collect the special religious tax as ball 
{lali pragraham kuryuh).” 13 

Then immediately afterwards Kautalya says that “Spies, under 
the guise of householders (grhapatilca, cultivators), who shall be 
deputed by the Collector-General for espionage, shall ascertain the 
validity of the accounts (of the villa Gopa and district [Sthanika] 
officers) regarding the fields, houses, and families of each village* 
the area and output of produce regarding fields, right of ownership 
and remission of taxes with regard to houses and the caste and 
profession regarding families .” 13 

Under the pradesfrah or Commissioners, the Gopas and the 
Sthanikas had to do the policing of the country as well. For 
Kautalya informs us that “A Commissioner with his retinue of 
Gopas and Sthanikas shall take steps to find out external thieves; 
and the officer in charge of a city ( ndgaraka ) shall, under the 
circumstances sketched above, try to detect internal thieves inside 
fortified towns .” 14 


10. Ibid, Bk. II. Ch. XXXVI. p. 160. 

11. Kautalya, op. cii, p. 161. 

12. Ibid'p. 169, 

13. Ibid, p. 159. 

14. Ibid, Bk. IV. Ch. VI. 217, pp. 244-245. It is in this sense of a 
protector that the word Goplr is used in the Junagadh inscription of 



22 


JOURNAL OF THE UNIVERSITY OF BOMBAY 


The conclusion deducible from the above statements in the 
Arthasastra are the following:-; 

1. That a Sthanika, like his colleague Gopa, was always 
entrusted with an important office in the civil administration; 

2. That he was generally a District Officer; 15 

3. That his duties were generally those pertaining to the 
collection of revenue; 

4. That sometimes in the capacity of a District Officer he 
had to do the work of a police officer as well; and 

5. That Commissioners were most often placed over both the 
Gopas and the Sthanikas. 

While, therefore, the official status of a Sthanika is thus 
proved beyond doubt in the Arthasastra , nowhere is the 
word Sthanika ever associated with a community or a 
caste. What is more important is that Kautalya does not 
make Sthanikas exclusive managers and trustees of temples 
and temple lands. Moreover, there is another detail 
mentioned above to which attention may be drawn. Kautalya 
explicitly states that, as we have seen just now, the Sthanikas and 
the Gopas, were to be endowed with lands, but that these lands 
could not be alienated or mortgaged by them. 

In these two details, vis., that pertaining to the alienation of 
endowed lands by sale or mortgage, and that relating to the 
exclusively revenue character of the Sthanikas, later historical 
practice completely transgressed earlier legal precept. The 
association of a Sthanika with an important office continued to exist 
ages after Kautalya ; but whereas formerly a Sthanika was connected 
with the collection of revenue, in later historical times, a Sthanika 
was entrusted more with the managership of the lands around 
temples and with similar duties of trustees which were not entirely 
devoid of a financial tinge. This was inevitable in the course of 
the evolution of the Hindu State. For both the Hindu State and 
society had considerably altered since the days of Kautalya; and with 
the ever-growing demands of the State, need was naturally felt for 
appointing separate officials to look after the revenue (and police) 
work, while the Sthanikas were charged with the duty of controll- 
ing temples, temple lands, and the like. But whether in the age 


Skandagupta (5tli century A.D.) — "sarvem desesu vidhaya goptrm 
samintayumasa.” Fleet, Gorp. Ins. Ind. III. Gupta Ins., pp. 59, 62. 
15. The Sthanika or District Officer is to be distinguished from the Chief 
of a District ( [rdstramukhya ) mentioned by Kautalya in a later context 
Ibid Bk. IX. Ch. HI. 347, p. 375. 
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of Kautalya or in later times* the Sthanikas never formed a caste or 
community by themselves. Indeed, Kautalya does not tell us 
anywhere to which community . the Sthanikas belonged. For to 
him they were merely officials recruited evidently from the 
highest classes of society. It seems to us that it was only in our 
own times that the Sthanikas were classified under the denomin- 
ation of a caste, more by the machinations of those who were 
divided from the Sthanikas by religious tenets, rather than by any 
conscious and deliberate attempt on the part of the S thanikas to 
style themselves as a caste. To understand the validity of our 
statement, we shall review the position of the Sthanikas in later 
times, basing our remarks mostly on the innumerable stone and 
copper-plate inscriptions, the value of which can never be over- 
estimated, supplemented to some extent by notices of Sthanikas 
in literature. 

2. DIFFERENCE BETWEEN THE STHlNIKAS AND 
OTHERS CONNECTED WITH TEMPLES 

But before we proceed to cite epigraphic and literary evidence 
in regard to the position of the Sthanikas, it is desirable that we 
should differentiate the Sthanikas from others who held similar 
positions but without the powers and privileges of the former. 
These others were the Goravas, the TammadigaJ, the Saiva temple 
servants, the Nambis, and others about whose duties and inferior 
position in Hindu society we have ample evidence in epigraphs. 

(a) THE GORAVAS WERE NOT THE SAME 
AS STHANIKAS 

The word Gurava or Gorava is a tadbhava of the Skt. guru+ 
adi meaning the Foot used in the honorific sense like puda in 
Sanskrit. 10 The idea underlying the word Gorava, therefore, 
seems to be the following — That a Gorava was one who was “at the 
feet of the Guru or Lord” in a temple. This meaning is by no 
means identical with that of the word Sthanika which, as we have 
seen, connotes dignity, office, place, etc. However, the position 
held by Goravars and Sthanikas sometimes coincided. The 
earliest reference to the Goravar is in one of the ^ambhukallu 
temple stone inscriptions found at Udayavara, the ancient capital 
of the Alupas in Tuluva (mod. South Kanara). We have fully 
described the importance of this record while delineating the 
history of the Tuluva country. The last two lines of this record 


16. Epigraphia Gamatica, II. No. 5, p. 3, and ibid, p. n, (1) 


5 
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end thus — Sakcija-tfri-algal Goravar. These Goravars, therefore, 
who were at the feet of the Lord ( Sri- algal ) of the temple of 
Udayavara, had already become well known in the reign of the 
Alupa king Maramma Alvarasar, who reigned in A. D. 575. 17 

The Goravars are also mentioned in inscriptions found at 
Sravana Belgola. These records have been assigned to A.D. 700. 
One inscription relates that Tirthada Goravadigal (or the Goravar, 
guru of the tirtha or holy place), having observed the vow (ended 
his life). Another records the same fact concerning Ullikkal- 
goravadigal of the same date. 19 A third epigraph also of the same 
date relates that Gunasena Guravar of Kottara, the disciple of Moni 
(Manni?) Guravar of Agali died in the orthodox manner. 20 And 
a fourth one assigned also to the same date records the death 
of Dhannakuttarevi Guravi, the female disciple of Perumalu 
Guravadigal. 31 

From the above records the following conclusions may be 
drawn: — First, the word Goravar was connected with a tirtha or 
a holy place. Secondly, females obviously “at the feet of the 
Lord ” in such holy places, were called Guravis. And, finally, the 
term Goravar, or Guravar, was applied to Jainas as well, as the 
name Gunasena Guravar clearly proves. 

Of these the first conclusion concerning the association of a 
tirtha with a Goravar is borne out by later records, one of which 
(dated Saka 872“ A. D. 949-950) asserts that the Goravars managed 
the sthana . 22 This is further substantiated by another inscription 
dated A. D. 814 which makes a Gorava ruler of a sthana . 2S In an 
inscription dated A. D. 950 a Goravar is made the manager of a 
temple. 24 These facts, it may be presumed, are sufficient to 
justify the identity of the Goravars with the Sthanikas. 

But on a closer examination this identity vanishes. It is true 
that so far “ ruling a sthana ” was concerned, both the Goravars 
and the Sthanikas held an identical office. Both were priests 
(attached mostly to Saiva temples),. and both were concerned -with 


17. Saletore, Ancient Karnataka I. pp. 82, 176, 386. 

18. E. C. II. p. 3. 

19. Ibid , No. 6, p. 3. 

20. & 21. E. C. II. nos. 7-8, p. 3. 

22. Epigraphia Indica, VI. p. 66, and ibid, n. (7) 

23. Ibid, VII. p. 200 seq. 

24. E , O. Ill, Md. 41, p. 42. For other examples, see E. I., XII. p. 290; 
Indian Antiquary, XIX, p. 271; E. I., XIX, p. 150; E. G. IX. Ht. 

110, p. 112. 
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duties pertaining to temples. But throughout Karnataka history the 
Goravas have never been confounded with the Sthanikas. In the 
first place, these latter, as we shall prove later on in the course of 
this paper, had definite social status which was denied to the 
Goravars. Secondly, while the Goravars no doubt were, like the 
Sthanikas, sometimes said to “ rule a sthana ”, they were never 
entrusted with elaborate duties concerning the ownership of lands 
which were associated only with the Sthanikas. And, finally, the 
State in Karnataka, especially in the fourteenth century and after, 
invariably assigned to the Sthanikas a place in the civil adminis- 
tration of the country which was never given to the Goravars. 
These considerations, therefore, make it impossible for us to 
identify the Goravars with the Sthanikas . 25 

As to how the Goravars came to claim the lordship of sthanas, 
it is not possible to say at the present stage of historical research. 
We can only suggest, however, that in' the early days of struggle 
between Brahmanism and its rival creeds like Buddhism and 
Jainism — the leaders and priests of which were certainly not 
always drawn from the Brahman community-, those associated 
with the ownership of holy places, on the decline of the non- 
Brahmanie religions in the early centuries of the Ohristian era, 
naturally became “ the rulers of the sthanas ”, when these latter 
passed into the hands of the Hindus. Such transference of office 
is not unknown to the history of southern and western India. We 
shall see later on in the course of this paper, that the Sthanikas 
themselves in comparatively recent times were dispossessed of 
their rights, privileges, and lands by their rivals the Vaignavites in 
certain parts of southern India, And we have shown elsewhere 
that the Jainas were driven from the predominant position they 
had held in western India, their lasadis having been converted 
into Hindu temples, and in some instances, the pedestals of Jaina 
images being used for Hindu gods ! 28 It is not improbable, there- 
fore, that in the early-ages when Hinduism succeeded in ousting 
rival religions, the priests of the latter, on their promising allegi- 
ance to the Hindu gods, were permitted to continue as “ rulers of 
sthanas ”, which had definitely passed into the hands of the 
Hindus. These are no doubt conjectures; but what appears 
certain is that, notwithstanding the identity of the office of “ rulers 
of the sthanas ” which the Goravars and the Sthanikas held, these 


25. In view of theBe facts, my identification of the Goravas with the 
Sthanikas (A. K. I.pp., 80, 90, n (1), 385) iB to be rectified.— B.A.S. 

26. Read my Medieval Jainism, Bombay. 
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latter -were never considered to be the former, especially in 
Karnataka and the Tamil land where, as numerous epigraphs 
amply prove, the Sthanikas had definite duties, privileges, and 
powers which were never given to the Goravars. 27 

(b) THE STHANIKAS WERE NOT THE SAME 
AS THE TAMMApIGAL 

There is another class of minor temple servants whose position 
outwardly resembled that of the Sthanikas. These were the 
Tammadigal or attendants on the temple images. The term 
Tammadigal, like the term Gorava, is of some antiquity. Two 
Stone records found at Kammarahalli, Gunddupet taluka, Mysore 
State, and assigned by Rice to A.D. 750, speak of Gunasagara 
Tammadi of AralQr-ganavali, to whom the Twelve (representatives) 
of Ariur made over certain grants of villages (named). 28 

It seems as if we are to infer from the above example that a 
Tammadigal, like a Gorava and a Sthanika, was '* a ruler of the 
sthana But there is definite evidence to prove that the 
Tammadigal were not the same as the Sthanikas. The Magena- 
halli stone inscription, Chennapafctana taluka, Mysore State, dated 
A.D. 1318, is of particular importance in this connection. It 
falls within the reign of the last great Hoysala ruler Yira Ballala 
III. His House-minister ( maneya pradhdna) the Maham,an<fa- 
lesvara Somarasa granted Muguvanahalli in Kelavalanad to CittSri 
Bala Setti and Masana Setti by means of a stone sdsana. The 
sasana was as follows : — That in Mugulanahalli (evidently the 
Same as that mentioned above) if there is a Tammadi, the elder 
brother’s property will go to the younger brother, and the younger 
brother’s property to the elder brother. If there is no elder or 
younger brother, the nearest relatives and children by the female 
servants will have the chief claim. If there are none such, the 
childless one’s cattle will be given to the. temple. If there is no 
provision (required) for a Tammadi, without payments (specified) 
or any others, free of all imposts, a fair will be established in that 
Mugulanahalli as a city for the Nanadesis ”, to continue in 
perpetuity. 89 

27. The Goravars are commonly supposed to he Sudra priests. Bauer jee, 
Prehistoric and Ancient India, p. 37: History of Orissa , I. p. 239. Havell 
connects Gharapuri (and the name for Elephanta) with the Guravas. 
Ancient and Mediaeval Architecture, p. 157. I found Goravas in and 
around the well known temple at Alandi, near Poona, still claiming 
that they were the original masters of that temple 1 — B. A. S. 

28. E. 0. 17. Gu. 88, 89, p. 50 

29. Ibid, IX. Cp. 73, p. 146. 
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Although it is not clear what precisely is meant by the last 
statement relating to the establishment of a city for the 
merchant-guilds called the Nanadesis, yet it is evident from the 
above regulations pertaining to the law of inheritance among the 
Tammadigal, that these were classed among the (female) servants 
of a temple a position which was never given to the Sthanikas in 
any period of Indian history. There is one more consideration 
which may be noted here. The above order was passed during the 
reign of king Yira Ballala III. Now as we shall show in a later 
context, that monarch as well as his great officers knew very well 
the importance of the Sthanikas in the Hoysala Empire. The fact 
that in the Msgenahalli stone inscription the Tammadigal are not 
confounded with the Sthanikas is very significant. It shows that 
in the fourteenth century A.D. the Sthanikas enjoyed powers and 
privileges which the Tammadigal were denied. For the Tam- 
madigal were of the same inferior position in a temple as the 
Padiyilar, Devaradiyar, and Isabhattaliyar, who were to be found, 
for instance, in the southern temples like those at Tiruvorriyilr. 80 
(c) THE STHANIKAS WERE NOT TEMPLE SERVANTS 
There were other temple servants called variously Siva 
Brahmans, Jiyas, or Jiyangulu, Pttj5ris, Nambis, and quite a 
number of others. The Sthanikas cannot be classed with any of 
these servants of an inferior position. The numerous temple 
servants are mentioned in stone inscriptions concerning the State 
regulations of the southern Cola monarehs. One such record dated 
about A.D. 1071 of the reign of the king Raja Raja, contains 
allotments of allowances to an army of .temple servants among 
whom the Sthanikas do not figure. 31 

The Siva Brahmans were distinct from the Sthanikas. We 
have many epigraphs which contain details about the status and 
duties of the Siva Brahmans. The MagLivala Parvati temple stone 
inscription, Bowringpet taluka, Mysore State, dated A.D. 1228, 
deals with the Siva Brahmans. It is related in this inscription 
that three Siva Brahmans (who are named, their gotras being 
G-autama and Bharadvaja), having received six pan, pledged 
themselves to provide a daily offering of one nali of rice in 


30. Read Epigraphical Report of the Southern Circle for 1913, p. 127, for the 
specific duties of this class of temple servants. In an undated 
inscription found in the Ram£svara temple at Hebbasur, Yedatore 
taluka, Mysore State, Kava Tammadi of Marala (descent stated) is 
mentioned in connection with the building a temple by the Elkoti 
Dasa. E.C. IV. Yd. 44, p. 58). 

31. KG. X. Kl. 106 (d), p, 33; See also EX 108, of A.D. 1071, pp. 36-37. 
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perpetuity, from the interest of the above sum (vis . , six pon), 
granted by Tantripalan, one of the king’s servants, for the 
goddess Parvati. This was in the reign of the king Jayangonda 
Sola Ilavanjiya Ray an. 3 2 

Another record also found in the same place and falling 
within the reign of the same Tamil ruler, but dated A. D. 1231, 
countains the following:- That the same royal servant Tantripalan 
(descent stated) granted one perpetual lamp to be burnt at the 
tiruppurahhudai within the temple of Svayambhu-Nayanar, and 
as a fund for maintaining it gave nine pon. And the Siva 
Brahmans (three named with their gotrccs ) of the temple, having 
received the above sum, pledged themselves to burn the lamp in 
perpetuity. 33 

One more stone record refers to the same temple of 
SvayambhU-Nayanar, who is called in this inscription Seyambhu 
Nayakar. This epigraph is dated A. D. 1261. In it we are told 
that Seyambhu Nayakan (descent stated) granted certain specified 
lands to provide for the daily offerings of rice (specified) and for 
two twilight lamps in the same temple, This charity was made 
over to three Siva Brahmans (named) of the temple who pledged 
themselves to conduct the charity 84 . 

In the reign of the same Tamil monarch, Settalvai, 
the daughter of Brahmadhircija Selvap^ai and consort of 
Siruvasudevar, who was the son of the king Jayangonda Sola 
Ilavanjiya Rayan, granted one perpetual lamp for the god 
Svayambhu. NayanSr, and gave ten pon for its perpetual 
maintenance. Three Siva Brahmans (named with their gotras 
Gautama and Bharadvaja) received the ten pon, and pledged them- 
selves to maintain the perpetual lamp, from the interest on the 
sum at the rate of one pagam (cf. hdga in Kannada) on 
each^ow. 85 

What precisely was the position which the Siva Brahmans 
held in the temple organization of those days is shown by another 
stone inscription also of the reign of the same Tamil king 
Jayangonda Sola Ilavanjiya Rayan. It is dated about A. D. 1280. 
This ruler had built the temple of Jayambhu-Nayakar 
(Svayambhu Nayanar ?), which he had richly endowed with gifts 
of lands together with provison for the maintenance of the 

32. E. 0. X. Bp. 37 (a), p. 145. 

33. Ibid, Bp. 35 (a), p. 144. 

34. IUd, Bp. 38 (b), pp. 146-147. 

35. Ibid , Bp. 32, p. 143. 
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following fifty-two families of temple servants, wIlo had to perform 
various duties in the temple. The fifty-two families were as 
follows:- four Siva Brahmans including the Saivacariyin, five 
drummers including the dancing master, twenty-four dancing 
girls, one singer of the Tiruppadiyam (Tamil hymns in praise of 
Siva), one stage manager to have the sacred drama acted, twelve 
families of Brahmans for repeating prayers . . . and for conducting 
services, one gardener for the temple gardens, two families of 
potters, and one temple accountant. 80 

A few more instances will enable us to determine the position 
of the Siva Brahmans in society. Vettumappara Banan, the son 
of Uttama Sola Gangan Vira Gangan, the supreme lord of the city 
of Kuvalala, and a descendant of the Ganga family, (with’ other 
titles), granted in about A.D. 1280 certain specified lands to 
provide for the offerings (named) in the temple of TSrlsvaram- 
Udaiya-Nayanar at Porkundam in Euvalalanadu. He also granted 
some taxes (named) to the Siva Brahmans and the other servants 
of the temple (; itikoyilil Siva Brahmanarhum nima n dalcararkiim 
etc.) 37 It may be observed here that the Sthanikas are not ’classed 
among the temple servants in the above inscriptions. 

Five years later (A. D. 1285) three Siva Brahmans (named 
with their gotras which were Gautama and Bharadvaja) of the 
same Svayambhu NayanSr pledged themselves to supply 
perpetually a specified quantity of rice for the offerings of the god, 
out of the interest on the sum of four pon given by Vayirandai, 
the son of one of the Yellala residents of Pudavur in Ilavanjinad, 
at the rate of one pctgm per month on each pon. S8 In the same 
year (A. D. 1285) the Siva Brahmans of the same temple pledged 
themselves to burn a perpetual lamp from the interest on four 
panam which had been given as a gift by Siru-n5yan, the son of 
Vanakkirai Udaiyar Sokka Nay an, the lord of the city of 
Kafici. 39 

The Siva Brahmans had, therefore, the following duties to 
perform:- They provided for daily offerings in a temple; they 
pledged themselves to burn perpetual lamps, to conduct charities 
given by princes and peoples ; and to supply specified offerings of 
rice for gods in temples. There is one fact in the above 


36. E. 0. X. Bp. 38 (a), p. 146. 

37. Ibid , Bp. 55, p. 149. Of. ibid, TV. Ng. 38 dated A. D. 1284 where the 
Sthanikas are not included among the temple servants. P. 123. 

38. Ibid, X. Bp. 29, p. 142. 

39. Ibid, Bp. 30, p. 142. 
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epigraphs which stamps the Siva Brahmans as temple servants 
of an inferior nature. In one of the records cited above they 
are classed together with the dancing master, dancing girls, 
potters, and the like, thereby proving that they were of the same 
low social rank as these latter temple servants. The Sthanikas, as 
we shall see, were decidedly of higher and more respectable status. 

We may add here that the term Jiya, which was one of 
respect, was applied to the Sthanikas as well as to other higher 
priests in temples, as in about A.D. 1216. 40 But the name Nambi 
used in the Tamil land and in the Andhradesa, 41 and the 
term Pujari 42 which was common in Karnataka as well, were not 
applied to the Sthanikas, who, in their capacity of worshippers in 
temples, no doubt performed the duties of priests. The term 
Arcaka was distinct from the term Sthanika, as is proved by a 
record dated A.D. 1564. This inscription relates that Cikka Raya 
Tamma Gaudarayya, a nobleman, granted three villages (specified) 
to the Arcaka Nllakanthayya and his posterity. This was granted 
in connection with the gift of the village Mugubalu which Cikka 
Raya had made for the offerings of his gods Somesvara and 
Yirabhadra. 43 Since in the sixteenth century, as we shall amply 
prove in a later context, the people as well as rulers were well 
aware of the existence of Sthanikas, and since in the above 
record the latter term is not applied to Nilakanthayya, we are to 
suppose that the people never confounded a Sthanika, who was 
essentially a high official, with an Arcaka, who was merely an 
ordinary priest conducting the worship in a temple. 

Indeed, the Cennakesava temple stone inscription found at 
Hiri-Kadalur, Hassan taluka, and dated about A.D. 1443, clearly 
proves that the temple servants had separate names, and that the 
people never identified the Sthanikas with them. This record 
relates the following : — That Govanna, and Ballanna the sons of 
Srirangadeva of Aranipura in Kadalur, along with the Sthanikas 
Kesaya Pill© and others (named), made a gift of specified land for 
the offerings of the god Cennakesava. The various temple servants 
mentioned in the record are the following : — The Nambi, who was 
to get six gadydna ; the paricaraJca, who was to get three gadydna ; 
the bearers, who were to receive five gadyariai the gardener, who 
was to get three gadydna and the cook who was to receive five 
gadyaria. These and other details were written with the approval 

40. B. 0. VI. Kd. 137, p 26. 

41. Butterworth- Ohetty, Nellore Inscriptions , III. p, 1064. 

42. Ibid, II. p. 622 

43. E. G. IS. Ht. 94 p. 98. 
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of both parties (one party being the donor, the other being the 
Sthanikas) by the Senabova of the town, Singanna, who was also 
the Sthanika priest of the MfllasthSna god. The Sthanikas were 
to continue in perpetuity and undisturbed the worship in the 
temple. (S Khava devarige adhikariyagidda Lingarasara 
Mddanna muntdgi yl Sthdnikarige acandrdrkka pariyanta 
naclavant-agi koUa-sasana .) 44 

3. WHO, THEN, WERE THE STHANIKAS ? 

We have now to enquire who were called Sthanikas. The 
Sthanikas were known by various names in historical records. 
They were called Sthanaesryas, SthanSpatis, Sthanattar, or 
Tapattar, Sthanadhipatis, or merely Samsthsnakulu. In the reign 
of the Ooja monarch Raja Raja III (A.D. 1216-?), the Sthanikas 
were called TSnattar. 46 A stone record dated only in the cyclic 
yearPingala and found in the temple of TiruvorriyUr in the 
Saidapet taluka, Ohingleput district, registers an order of TSnattar 
of the same temple assigning the quarters called NSrppattepnSyir- 
apperunderuvu for the exclusive dwelling of sculptors and 
artisans. 48 The Sthanikas were the priests and trustees of the 
Snsundarapandya Isvaram-TJd.aiya temple in the Pudukottai 
State. 47 The temple trustees of the Vi?pu temples in the Tamil 
land were called SthSnattar. 48 

In the Andhradesa the Sthanikas were called Sthanadhipatis, 
or Sthanapantulu, or Samsthsnakulu. Thus, the Ramalinga temple 
stone inscription found at Mannfiru (or Madanuru) in the Nellore 
district, and dated Saka 1033 (A.D. 1111*2), affirms that on the 
specified date Gosanayya, the son of Vireddi, presented five 
gadyana for a perpetual lamp in the temple of Ramesvaradeva 
at Itamukkala. This charity was entrusted to the charge of 
Sims Bhatta, the Sthsnadhipati of the same temple; and it 
was declared that he and his descendants should burn the 


44. E. a Y. Ha. 82, pp. 25-26. 

45. Ep. Rep. of the S. Circle for 1928 , p. 107 

46. 20 Jf. of 1912 ; Rangacharya, A Topographical List of Inscriptions in the 
Madras Presidency, I. p. 451. It is difficult to verify this date. See 
55 of 1908; 881 of 1902] 81 of 1909 for references to the temple of 
Narpattennayira Yinnigar. 

47. Burgess-Natesa Sastri, Tamil do Sanskrit Inscriptions, I, p. 53, n. (5) 

48. Ep. Rep. of S. Circle for 1918, p. 85; Nilakanta Sastri, The Pandyan 
Kingdom , p. 9. As managers of temples, the Sthanikas may he 
compared to the koyilkelvis for whom see 880 of 1912 dated Saka 
1437 (AD. 1515-16) 
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perpetual lamp in succession. 9 In &afea 1077 (A.D. 1155-6), 
according to the stone inscription found at Bollavarapadu, Nellore 
district, all the mahdjanas ( i. e., Brahman burgesses ) of the 
illustrious Duyyalareyaru gave ten putpis of land in the field of 
the god Ramesvara to Msdajiya, who was the SthanSpati of the 
temple of Siva, for providing worship, offerings, lighting, 
enjoyment, and decorations of the god Ramesvara, in perpetuity. 50 
The Sthanapantulu of the Malles vara temple at Nagalup- 
palaparlu, Nellore district, were Mara Jlyyalu and his younger 
brother Bhaira Jlyyalu. These 'two sthanikas received the 
endowment of specified lands presented by Madhava Nayaka 
when he had consecrated the temple mentioned above in Saka 1161 
( A. D. 1239-1240 ). They were to carry on the work of providing 
oblations, offerings, and worship of the above god from the revenue 
of the lands entrusted to their charge, in perpetuity. 51 There are 
many such instances of Sthanikas or Sthanapantulu, or Sthanadhi- 
patis, or Sthanapatis, who, in the middle and latter part of the 
thirteenth century A. D., were the custodians of the lands which 
were given as gifts to temples, and from the revenues of which 
they were to provide for the daily offerings, worship, etc., of the 
gods in the temples. 52 — ■ - 

We may now proceed to give a few examples of Sthanaptis 
or Sthanapatigalu in Karnataka. The Sangamesvara temple stone 
inscription found at Sindhagha$a, Krishnarajapete taluka, Mysore 
State, and assigned to A. D. 1179, relates how the Sthanikas 
co-operated with the Brahmans in the matter of selling endowed 
lands. The Brahmans, who are called Mahajanas, belonged to 
the immemorial agrahara of Sangamesvarapura alias Sindhaghatta, 
while the Sthanapatis belonged to Macanakatte alias Bijjalesvara- 
pura. The Sthanikas and the Brahmans together sold to Male 
Nayaka for eighty-five gadyancts certain specified land belonging to 
the gods Sangamesvara and Jannesvara in Sindhaghatta, reserving 

49. Butter worth- Chetty, Nellore Ins., Ill, p. 1045. These editors always 
wrongly translate Sthanadhipatis as temple servants. Rangacharya 
copies this blunder. Ibid, III, pp. 1991 and passim. Obviously these 
writers must have been led to commit this mistake by the erroneous 
nature of the interpretation of the word Sthanika given in Government 
Publications to which reference will be made at the end of this paper. — 
B.A.S. 

50. Butterworth-Chetty, Nellore Inscriptions , IT, p. 926. The editors 
wrongly interpret Mahajanas as elders. — B. A. S. 

51. Ibid, III, p. 1059. 

52. Ibid, III, pp. 1009, 1030, 1046, 1047, 1082, 1083, 1148, 1157, 1163, 
1168, & 1323, 



THE STHlNIKAS AND THEIR HISTORICAL IMPORTANCE 


43 


for themselves the amount payable for the offering to the god 
Sangamesvara. 63 

Although the above is one more instance of the flagrant 
breach of the injunction of Kautalya pertaining to the sale of 
endowed lands, yet it affords another example of the Sthanikas 
being of the same status as the Brahmans. 

Tripurantakadeva, the son of the king Trungola Coda Maha- 
raja, was ruling from Haniyaaurga in A, D. 1262. The Amara- 
pura stone inscription Sira taluka, Mysore State, which contains 
the above detail, relates that Tripurantakadeva granted in that year 
certain lands to Rndrasakti, the son of Uttava Jlya, and the 
Sthanapati of the temples of the gods Govindesvara and Ramanatha 
MulastMna of Tayilangere in the Sirenad, evidently for performing 
the worship and decorations in the above temples. 54 

The Koyil-sthiinaptikkal of the Ramesvara temple of the 
Durga agrahara in Yelandar Jagir, Mysore State, was Alvan 
Bhatta, the son of . . . Bhatta, of the Gautama gotra. Both he and 
Ummai Ammai, Periyakka, and another lady, -all of whom were 
the wives of Sivabalam Udaiyar -with their sons, grandsons, and 
grand-daughters, together with the panca-sthdndpatikkal Raja 
Raja Bhatta, made a grant of land to Kunnincea Pillai. This 
damaged stone inscription found in the Laksml Narasimha temple 
at Agara, Yelandur Jagir, tells us that Raja Raja Bhatta was the 
Sthanapati of the seven towns and five temples of Rajarajapura 
alias Talaikatu (Talakadu) in Vadakarainadu. 55 

In about A. D. 1425 Bijjalesvarapura alias Macanakatte figures 
again in a sale deed effected by Revula Malleya, the son of the 
Sthanapati Cikka Malleya Nay aka of Bijjalesvarapura, to Cakravarti 
Bhattopadhyaya, the son of Rajarajaguru Yignu Bhattaiyanga. This 
sale deed concerned about fifteen houses, certain specified cocoanut 
and arecanut plantations, and specified lands which were the 
private property of the Sthanapati, as is evident from the last 
lines of the epigraph which dwell on the consent of the wife, 
sons, relations, and heirs of the donor being taken before the sale 
deed was effected. 58 


53. E. C. IY. Kr. 70, p. 110. This sale deed is repeated elsewhere. E. 0. 
III. Ml. 83, p. 64. 

54. E. 0. XII. Si. 34, p. 94. 

55. Ibid, IV. Yl. 56, p. 32. 

56. Ibid, Ng. 106, p. 141. The Sthanacarya of the south may be compared 
with the Sthanantarika mentioned as an officer in one of the Orissan 
inscriptions. E. I, XY. p, 2. 
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The Office of the Sthanika was common to the Jainas , the Sri- 
vaisriavites, the Kalamukhas , and the Saivites . 

One of the most important considerations in regard to the 
Sthanikas, is that the office of the Sthanika was common among the 
Jainas, the Srivaisnavites, the Kalamukhas, and the Saivites. In this 
detail the Sthanikas and the Goravas hear comparison. For from 
the examples given above, it must have been evident to the reader 
that the name Gorava was applied also to the Jainas. But in the 
history of the Jainas and the Hindus, the office of a Sthanika 
carried mnch respect and many privileges along with it. Among 
the Jainas there were the Sthaniya or Thaniyakula Jainas, as is 
mentioned in some MathnrS inscriptions of about the 1st century 
A. D. 67 The office of the priests of the Dhundlya sect of Jainas, 
is still called SthSnaka. 58 We have to surmise that the use of the 
words Sthaniya and Sthanaka in the above contexts, referred 
obviously to the office and dignity of a sthana. Our surmise is 
proved by the Tsvara temple stone inscription found at Balia, 
Avani hobli, Mulbagal taluka, Mysore State, and dated about A. D. 
970. In this stone inscription of the reign of the Pallava-Nolamba 
king Dilipayya, we are told that Tribhuvanakartta was ruling the 
sthana ( Tribhuvanakarttara sthdnamam d\utt ire), Ba Now we 
know from another stone inscription also in the same place but 
dated A. D. 1007 that this Tribhuvankarttara was a Bhatara, i. e., a 
Bhattaraka, a title which was generally applied to a Jaina priest. 
In this record he is styled as one ruling the A vaniya sthana, thereby 
showing that he was the high priest of the whole Avaninad. 60 
We shall have to refer to this great figure presently in some 
detail. 

More definite evidence than the above concerning the 
existence of Sthanikas among the Jainas is afforded in other 
records, one of which was that found in the Tattekere Ramesvara 
temple, Shimoga, and dated about A. D. 1085. This inscription 
contains the interesting information that a certain official named 
Perggade Nokkaya, who was the disciple of Prabhacandra 
Siddhantadeva of the Mula sangha, KrSnur gana, and Mesapagana 
gaccha, erected four iasadis (evidently at Tattekere), and made 
specified grants of land for the Sthanapatis of the Gapa -gaccha. 61 


57. E. I. I. pp. 378, 383, 386, 392, 393. 

58. Burgeas-Iadraji, Gave Temples of Western India, p. 68. 

59. E. 0. X. Mb. 93, p. 99. 

60. Ibid, Ink p. xxii, Mb. 91, p. 99. 

61. Ibid, VII. Sh. 10, p. 12. 
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Another stone inscription found at Sabanur, Davanagere 
taluka, Mysore State, and dated A. D. 1128 illustrates better our 
statement. In this record it is related that the Senior Dandana- 
yakiti Kaliyavve granted specified land in the orthodox: manner 
to Santisayana Pandita, the Sthanacarya of Sembanur ( srimat - 
Sembanur-sthdndcdrya-Sdntimyana-panditara kayyalu srimat - 
piriya-daridandyakiti Kdlikavve etc). This grant was made for 
the company of Parsvadeva and the service of the god, and the 
livelihood of the pvjdri. 62 The distinction made here between 
the PujSri and the Sthanacarya is very significant. For it shows 
that even among the Jainas the Sthanikas were never confounded 
with the ordinary priests. 

The diginity of the office of a Sthanacarya is further borne 
out by the Barmma temple stone inscription found at Huruli, 
Sohrab taluka, Mysore State, and dated A. D. 1237. It is 
narrated in this inscription that Elamballi Deki Setti made 
Specified gifts of land for the repairs of the Santinatha basccdi 
constructed by him as well as for the gifts of food to the Jiyas and 
the four castes of Sramanas. This gift was made to the Sdnti- 
ndtha-gha}ika-sthdna-mandaldcdrya Bhanukirti Siddhantadeva 
in the prescribed orthodox manner (after washing the latter’s feet). 
And the same record continues to narrate that Bhanukirti Sid- 
dhantadeva made over that sthdna (office) to his disciple Mantra- 
vadi Makaradhvaja. 83 

In about A. D. 1255, as is related in one of the Mallesvara 
temple stone inscriptions at Hirehalli, Belur taluka, the Sthsnika 
of the bamdi of Adigundanahalli along with Maca Gauncla, Mara 
Gaunda, Cikka Gaunda, Oikka Mdceya, and the Sthanika Kalla Jlya 
of that place ( alliya Sthanika Kalla Jiya), constructed a bamdi 
and gave it to Madayya, the son of Macayya. This latter person 
Macayya was the disciple of Perumalu-kanti. One interesting 
detail in this connection is that the Jaina gurus Vajranandi and 
Mallisenadeva joined the donors on this occasion. 64 

Ruling a sthdna was not the only privilege of the Sthanikas 
among the Jainas. The Caturmukha basadi stone inscription of 
Karkala, South Kanara, dated Saka 1508 (A. D. 1586) is of special 
importance in this connection. This record informs us that 
bathing, worship, and the other ceremonies of the Tirthankaras 
Ara, Malli, and Nemisvara on the four sides and of the twenty- 
four Tirthankaras, on the western side of the same Caturmukha 

62. K C. IX. Dg. 90, p. 67. 

63. Ibid , VIII. Sb. 384, p. 68. 

64. Ibid , V. BI. 139, p. 92. 
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basadi, were to be performed by the fourteen families of Sths- 
nikas living in the four directions of the same basadi. King 
Bhairarasa Odeyar of Karkala gave specified grants of land for the 
above mentioned ceremonies as well as for the anga-ranga-bhoga 
ceremonies, etc., of the. images. 8 6 The fact that in the famous 
Tribhuvanatilaka caitydlaya of Karkala the daily worship was 
performed by the fourteen families of the Sthanikas who lived 
around that basadi , proves beyond doubt that as “ rulers of the 
sthana ”, the Sthanikas were entrusted with the duty of conduct- 
ing the daily worship in a Jaina temple. 

In this connection it may not be out of place to observe that 
Sravana Belgola, the most famous Jaina centre in the south, also 
possessed Sthanikas. This is proved by epigraphic as well as 
literary evidence. One of the many inscriptions at Havana 
Belgola is a damaged record dated A.D. 1455. In it we are told 
that Carukirti Panditadeva, the disciple of Abhinava Panditadeva, 
the Gavudagals of Belgulanadu, many of the jewel merchants, the 
Papdita- Sthanikas, and physicians, did some useful work which is 
unfortunately effaced in the record. 66 The evidence of an 
inscription dated A. D. 1634 will be cited in a later context. This 
epigraph also proves that the Sthanikas managed the shrines of 
Sravapa Belgola. 

The literary evidence concerns Pancabana, the author of the 
Kannada poem Bhujabalacarite written in the sdngatya metre in 
A. D. 1612. He tells us that he was the son of the Sthanika 
Oennappa of Sravana Belgola. 67 

That the office of a Sthanika was to be found among the 
Srivaigpavites is proved by the following epigraph discovered in 
the Narasimha temple at Belur. It is dated A. D. 1174. It 
registers a royal gift by the Hoysala monarch Ballala Deva of the 
petty taxes ( specified in detail ) from twelve villages ( named ), to 
the god Yijayanarayana in that nadu of Belur. And for the 
performance of prayers, sacrifices, daily service, and recitations of 
the Vedas, the Hoysala king gave further grants of villages 
( specified ) to the 120 Bhattas of Kesavapura ( i. e., Belur ), the 
twenty-one (priests) of Subhap'ura, and the thirty Srivaisnava 
Sthanikas of that place ( i-sthalada-sthdnika-Srivaisriavaru 
muvattakum ). 68 The Srlvaignavas mentioned here were Brahmans, 


65. R L, VIII. pp. 132-136. 

66. Ibid, II. No. 257, p.116. 

67. Mysore Archaeological Report for 1912, p. 68. 

68. E. 0. V. Bl. 59, p. 58. 
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as is proved by another stone inscription fonnd in the same place 
but dated A. D. 1117. 89 

The existence of a Sthanapati among the Kslamukhas referred 
to elsewhere by us, is further corroborated by the Ganapati temple 
stone inscription found at Kanikatte, Arasikere taluka, Mysore State, 
and dated A. D. 1152. It informs us that Sivasakti Pandita 
was the Sthanapati of the Jagatesvara temple of Kalikatte 
( Jagatesvarada sthanapati Sivasakti Panditarige). He received 
specified gifts of money and land from the Mahdpradhdna Bahama, 
during the reign of the Hoysala king Narasinga Deva. 70 

These epigraphs establish clearly the claims of Sthanikas to 
Brahmanhood. Nevertheless, there is one detail which requires 
elucidation here. In the Arthasastra of Kautalya no reference is 
made to the community to which the Sthanikas belonged. For, as 
we have already seen, to him they were essentially officials. Such 
was also the position which the Sthanikas enjoyed in historical 
times. And in this capacity as officials in charge of temples and 
temple lands, the Sthanikas, as is proved by the following record, 
carefully distinguished themselves from the ordinary Brahmans. 
The inscription in question was discovered near the same Ganapati 
temple mentioned just above. It has been assigned to A. D. 121 5 by 
Rice. The distinction between ordinary Brahmans and the officials 
called Sthanikas is very well illustrated in this inscription which 
narrates the following — That five Sthanikas of the immemorial 
agrahara of Vijayanarasimhapura alias Kalikatti, by name 
Bitti-guru, the son of the Sthgnacarya Devarasi guru, Jagat-jiya, 
Canda Jlya, Sankha Jiya, and Lakha Jiya, the last being the son of 
N&ga guru, after agreeing among themselves, gave the following 
sale deed {vole) to all the Brahmans of the same agrahara of 
Vijayanarasimhapura in the presence of the great senior merchant 
Ponnaccha Setti and others (named) as follows — A dispute 
having arisen as to some gain or loss in the land of the god 
Kamatesvara, the people of the place, Ponnaccha Setti, 
the Jlyas, the Gavundas, and Cavugaveyas, having assembled, 
inspected the place, and said to those (five priests) (a Sthdnilcarige 
hejalu), — “It is not right for you to dispute about his”. On 
which the Sthanikas agreeing said — “We will make no dispute. 
From this day forth the land of all the temples which we have 
been enjoying is ours; the land which the Brahmans have been 
enjoying since the agrahara was established is theirs. When the 

69. Ibid, Bl. 58, p. 58. 

70. Hid, Ak. 52, p. 129. For other examples, see E. I. VI. pp. 93, 135 and 
ibid, n 
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land was distributed to us and the Brahmans there was no 
watchman for Halli Hiriyur”. Such was the Vole given by the 
Sthanikas to the Brahmans. We may observe here that this deed 
in writing was duly attested by quite a number of witnesses and 
written on stone by an approved stone mason (named). 71 

But it is not to be inferred from the above record that the 
Sthanikas were not Brahmans themselves. Epigraphic evidence 
conclusively proves that the Sthanikas were, indeed, Brahmans. 
The Mulesvara temple stone inscription found at Madivala, Kolar 
taluka, Mysore State, and dated A. D. 1394 is very useful in this 
connection. It registers the sale of land in that year by the 
following Sthanattaril (which is the Tamil equivalent for 
Sthanikas) of the temple of Sri Mulasthana Udaiyar at Tendattu- 
madaivilagam — Madhava Bhatta, the son of Madhava Bhatta of 
the Kasyapa gotra, Nacehiyappa, Eamanan, and Ponnipillai, 
to Sirucchomana, the son of Samanta Bhatta of the Hariti gotra , 
and a Sthanika of the Somlsuram Udaiyar temple at Surur. The 
land sold is called Jcsetra. The four Sthanikas of the Sri 
Mulasthana Udaiyar temple having received full payment, made 
over to Sirucchomana the fall possession of the tract of land in 
that place which had formed their portion of the devaddna of the 
Sri Mulasthana Udaiyar temple, including the houses, the gardens 
attached there to, the gomd\ lands, the wet and dry lands, the wells 
under ground, the trees over ground and the surrounding hamlets, 
together with all kinds of rights (specified). 73 

While the above stone inscription undoubtedly proves that the 
Sthanikas were Brahmans, and that they possessed devaddna lands 
attached to temples, it also enables us to assert that in one 
particular respect they had completely violated an important 
injunction of Kautalya. For we saw in the above pages that 
Kautalya specifically laid it down as a rule that Sthanikas who 
were endowed with lands, shall have no right to alienate them by 
sale or mortgage 73 . In the above Mulesvara temple record a sale 
deed of a portion of the devaddna property belonging to the 
Sthanikas of the Sri Mulasthana Udaiyar temple has been 
registered. We shall see that there were other instances as well of 
the sale of endowed land by the Sthanikas. 

But to continue with the question of the Brahmanhood of the 
Sthanikas. The Gongadipura stone inscription (Bangalore taluka) 
dated A. D. 1495 affirms that the Sthanikas were, indeed, 

71 E. G Y., Ak. 49, p. 128. 

72. Ibid, X. Kl. 81, pp. 22-23. 

73. Kautalya, op. cit., p. 46, 
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Brahmans. This epigraph registers the gift of the Gangadihalli 
(village) in KukkalanSdu, within the jurisdiction of his 
ndyakaship, by the Mahdmandalesvara Gogle Raya, to the sons of 
Timmarasa, the Sthanika priest of Vakkejallimangala and to others 
(named.) The reason why such a gift was made is unknown. But 
it is clear from the record that Timmarasa was a Brahman. Bor it 
narrates that he belonged to the Kasyapa gotra and Apusthamba 
sutra ( Kasyapa gotrada Apasthamba sutrada Vakkejallimangala 
Sthdndpati Timmarasa ). 74 

Further proof may be adduced to show that the Sthanikas 
were Brahmans. This is gathered from the Triyambaka temple 
stone inscription discovered at Triyambaka, Terakanambi hobli, 
Gundlupet taluka, Mysore State. Dated in A. D. 1535 this record 
like the above is one more proof to show that the Sthanikas had 
transgressed the injunction of Kautalya in the matter of selling 
their devaddna lands. But it contains the fact that during the 
parupatya of Bhaskrayya, Agent for the Affairs of RamaBhattayya, 
Ayappa was the Sthanika of the god Triyambaka. Ayyappa is 
called the son of NanjanSLtha Joyisa, of the Ya&gtha gotra , 
Drahyayana sutra, and Sanaa sdkha. Sthanika Ayyappa gave a sale 
deed of lands ( bhudana kray a sasana) to the treasury of the god 
Triyambaka. This sale deed was in regard to the share (specified 
in detail) which had come to him rent free by a sasana, the share 
(also specified in detail) which had come to him as a gift, and the 
share which he had purchased from one Gopana. These 
lands were sold in order to pay off the debts of his uncle 
Triyambakade va. 7 5 

The above record no doubt demonstrates that Sthanika 
Ayyappa had violated Kautalya’s injunction mentioned above; but 
it establishes beyond doubt the priestly class to which the 
Sthanikas belonged. 78 

4. THE POSITION, PRIVILEGES, AND POWERS OF 
THE STHANIKAS IN HISTORICAL TIMES 

In order to understand the duties and rights enjoyed by the 
Sthanikas in historical times, it is necessary that we should review 
epigraphs ranging from the ninth century A.D. onwards till the 


74. E. a, IX. Bn. 123, p. 24. 

75. Ibid, IV. Gu. 4, p. 36. 

76. In view of this clear evidence it seems that Mr. H. Yasudeva Rao’s 
contention that the Sthanikas are, and have been, Brahmans, is 
quite correct. Read Rastrahandhu of July 16th 1928, p. 11 
(Mangalore) 
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eighteenth century A.D. The evidence of these numerous 
epigraphs, we may repeat, is of first-rate importance, in as much as 
they not only cover ten long centuries, but also the three important 
regions of the south and the west — Karnataka, the Tamil land, and 
the Andhradesa. 


NINTH CENTURY A.D. 

The Madhukesvara temple damaged stone inscription found at 
Cikka Madhure, Challakere taluka, Mysore State, and dated about 
A.D. 815, of the reign of the Rastrakufca monarch Prabhutavarsa 
Srivallabha (*.&, Govinda III, A.D. 794-A.D. 814), contains an 
unusual variant of the name Sthanika. It is the word Sandeva 
Santiga used in connection with the temple priest Paramesvara of 
Kolhr Nakharesvara, the disciple of Vinitatmacarya. The 
Sthanika evidently received the grant of land (specified) made by 
Gavanabbe, the consort of the prince Pallavamalla, who ruled over 
Madarikal and other (specified) territories. 77 

A clearer use of the word Sthanika is in A.D. 828 when 
Sthaniga Madhuravajha is mentioned as the engraver of a copper 
plate grant of the Ganga king Racamalla (Satyavakya I). Madha- 
ravajha was of the Yisvamitra gotra and a native of the town of 
KaruvUr. 78 


TENTH CENTURY A.D. 

A great name among the Sthanikas in the last quarter of the 
tenth and the first quarter of the eleventh century A.D. is that of 
the Sthanika Tribhuvanakarttara Bhatara, who has already been 
referred to in this treatise. Nine records refer to the powerful 
influence wielded by this SthSnacarya in the Avanidesa during the 
reign of the Nolamba king Dillpayya Iriva Nojamba. In some 
inscriptions Tribhuvanakarttara, who had also the Mruda of 
Panditadeva, is said to have been merely governing the spiritual 
kingdom (tapa rdjyam geyve), when the king Dillpayya was ruling 
the earth. 79 In other records Tribhuvanakarttara is represented as 
ruling the Avaniya sthdna (Avariyada sthdnamam alutta ire), 
or merely ruling the sthdna, obviously of the Avapinad. These 
later records are dated about A.D. 970 and A.D. 1007. 80 


77. M XI. Gl. 34, p. 101, text, pp. 277-278. 

78. M. A. E. for 1909, p. 25. 

79. M. A. E. for 1927, p. 90; E. G. X. Mb. 94 & Mb. 264 both dated 
circa A. D. 970, pp. 100, 133; M.A.E. for 1923, p. 54. 

80. F. G. X. Mb. 91 dated A.D. 1007; Mb. 93 dated circa A.D. 970, p. 99; 
M.A.E. for 1923, p. 54; ibid, for 1927, pp. 91, 92. 



THE STHANIKAS AND THEIR HISTORICAL IMPORTANCE 


51 


But both these records are posthumous, since the date of the 
death of Tribhuvanakarttara is given in the Ginditirtha stone 
inscription dated A.D. 931. This record says that having ruled 
the Avaniya sthdna for fifty years, constructed fifty temples, and 
built two big tanks, on that date Tribhuvanakarttara, entitled the 
Kaliyuga Rudra , departed this life. 81 Hence this remarkable 
Sthanacarya exercised his powerful sway from A.D. 891 till 
A.D. 931. 

To about the tenth century A.D. may be assigned the stone 
inscription found in Sangasandra in the hobli of Duggasandra, 
Kolar district, and dated only in the cyclic year Krodhi, Caitra 
£3u. 3. It informs us that RScayya, the son of Timmayya, of 
Kurudamale, gave the gift of the village of Karapanahalli in 
Kurudamalesxme to the Sthanika Kapnappa, who was the manager 
of the temple of the god Sangesvara, as a hereditary grant. This 
gift was made for the service of offering food and lights to the 
god. 8a 


ELEVENTH CENTURY A.D. 

A more powerful and famous name than that of Tribhuvana- 
karttara mentioned above is that of the Rdjaguru EkJcvfisamaya- 
aikravarti-scvptahaUari-sthanacarya Sarvesvarasaktideva, the 
great Kalamukha priest who was in charge of seventy-seven 
temples in and around Kuppatur. Sarvesvarasaktideva is also said 
to be ruling in peace the kingdom of penance ( ta/porajya ) in the 
Kaitabhesvara temple stone record (Sohrab taluka) dated A.D. 1070. 
This learned man received many grants at the hands of Udayadi- 
tya DandanSyaka, who had received them from the Western 
Calukya monarch Somesvaradeva. 83 

The priests of the well known Kuppatur Kotisvara Mulastha- 
na temple and of all the eighteen temples there were called 
Koilwara-mulasthana-pramukha-padinenfu-sthanad-a cdryya- 
rum , in a stone inscription dated A.D. 1077 and found in the 
Jaina lasadi in Cikka Cavntagrama in the Sohrab taluka. 84 

TWELFTH CENTURY A.D. 

The importance of the Sthanikas in public matters not 
pertaining to temples but to public grants is seen in a stone 
inscription fonnd in the Aundh State, Bombay Presidency. This 


81. KG.Z. Mb. 65, p. 95. 

82. M.A.R. for 1927, p. 89. 

83. KG. VIII. Sb. 276, p. 47. 

84. E. G. VIII. Sb. 262, p. 42. 
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record dated A.D. 1107 relates the following — That in the reign 
of the Western Calukya king Vikramaditya IY, his officer 
Prabhu Sonnane Nayaka, who was placed over Kollapura 
(mod. Kolhapur), along with his wife, daughter and son (all 
named) granted a village (location specified) for the services of 
the goddess Mahalaksmi, and at the same time granted other lands 
(to the priest ?) Bairanayaka. To these charities the Sthanikas 
were cited as witnesses, and the latter had to guard the gift against 
obstructors ( sarva-badha pctriharam dgi sahala-sthanigarum 
ganda madadavara hadana vctriyalu [?] bifpa dharma.) 85 

There are other instances to illustrate the importance of 
the Sthanikas in the twelfth century A.D. The damaged 
Kamesvara temple inscription found at Hale Sohrab, and dated 
about A.D. 1129 7 registers a gift of land to the god Kali. This 
gift was engraved on a stone by the Sthanika Boppaya Jiya with 
the approval of the Senabova Bittimayya. 86 In about A.D. 1139, 
as the Malledevaragudi stone inscription found at Bikanahalli, 
Chikkamagalur taluka, Mysore State, relates, during the reign of 
the Hoysala monarch Tribhuvanamalla Vi$nuvardbanadeva, 
Ereyama Setti, the son of the head merchant ( va$da-vyavahari ) 
Dori Setti, made over a grant (of land) for his god to the 
Sthanika Tatvapatha Pandita. 87 In about A.D. 1153 the Sthana- 
patis of Kedaram-kondesvara temple at Talakadu alias Rajaraja- 
puram, having placed before them the Sthanapatis of the seven 
towns and five mafhas made an agreement with certain Gaudas 
(named) in regard to the kantikara share which they had sold. 
This was during the reign of the Hoysala king Narasimha I. 88 
An undated inscription, assignable to the same year A.D. 1153, 
styles Padmadevanna Ganganna as the Sthanapati of the seven 
towns and the five mathas of Talakadu-Rajarajapuxain. 89 

To the middle of the twelfth century must be assigned the 
stone inscription found in the Ramanandxsvaram-Udaiyar temple 
at Tirukannapuram in the Tanjore district. It falls within the 
reign of the Cola monarch Kulottunga Coladeva II (? — A.D. 1143) ; 
and it relates the following— That the Mahesvaras and the 
Tanattar ( Sthanikas ) of the temple of Udaiyar Tramanandic- 
churarn- udaiy a-N ay an ar set up a Paurayinadevar (?) at 
Tirukannapuram, and approaching the temple authorities at 


85. M. A. B. for 1927, pp. 147-148. 

86. E. C. VIII. Sb. 49, p. 9. 

87. Ibid. VI. Cm. 144, p. 55. 

88. E. G. III. Ml. 60, p. 62. 

89. Ibid, III. Ml. 57, p. 62. 



THE STHANIKAS AND THEIR HISTORICAL IMPORTANCE 


53 


Cidambaram in tlieir assembly hall, represented to them how they 
( the Mahesvaras and the Sthanikas ) -were in need of corn and 
coin. Arrangements -were at once made to help the temple in 
distress. And the Sthanikas and the Mahesvaras 'who collected 
the various donations, were each entitled to reeieve ( a remunera- 
tion ? ) from the temples owning more than ten veli of devadana 
land, one kalam of rice, and from others one tuni and one 
podaJdcu. The Devakanmis (menial temple servants) and the 
accountants were to co-operate with the Mahesvaras and the 
Sthanikas in the collection of the amount. 90 

The above record is doubly important : Firstly, it ranks the 

Mahesvaras with the Sthanikas, entrusting both with the work of 
collecting money and corn for temples. And, secondly, it 
clearly distinguishes the Devakanmis from the Sthanikas, 
thereby proving once again that in the history of southern India 
the Sthanikas were never confounded with the lower temple 
servants. 

That the original meaning of the word sthdna (an office) 
was retained in the twelfth century is proved by the Kesava 
temple stone inscription found at Belur, Hassan district, Mysore 
State. In this record dated A.D. 1174 it is related that Bittibova 
constructed the shrine of Bittesvara within the courtyard of the 
famous Kesava temple at BelQr. For the offerings in this shrine 
as well as in that of Jagatisvara, the Hoysala king granted the 
village of Koneril situated in TagarenScl. And Bittibova granted 
the trusteeship ( sthdna ) oi the two shrines to a Saiva priest 
called Tejonidhi Pandita ( Tejonidhi-pan$titargg-i sthanamam 
dhdrdpurvvaJcam Bittibdvam Jcopfa). 91 

Tejonidhi Pandita’s disciple Devendra Pandita, we may 
incidentally note, is called in a record dated A. D. 1159, and found 
in the Madesvara temple at Sulekere, Arasikere taluka, Mysore 
State, Sthanapati Devendra Pandita. He received a grant of lan d 
made by Bhava Heggade on behalf of the god Mulasthana of 
Suleyakere in that year. 92 

Tejonidhi Pandita was himself a Kalamukha teacher. In A. D. 
1161 he is mentioned as the disciple of Vamasakti Pandita, and his 
co-student was KalySnasakti Pandita. To Tejonidhi Pandita was 
granted specified land by Senapati Dandanayaka’s wife Mahadevi 
Danclanayakiti, along with a house for the Jiya. 98 Tejonidhi was 

90. Ep. Ref of theS. Circle for 1928, p. 107. 

91. M. A. R. for 1984, PP- 80, 82. 

92. E. 0. V. Ak. 119, p. 165. 

93. Ibid, XI. Dg. 84, p. 67. 
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also the recipient of another grant of land at the hands of the 
Mahdma^alesvara Vijaya Pandya Deva in A. D. 1177. 04 

Another instance may he given to show that managership of a 
temple and the office of a sthana were one and the same. This 
refers to the reign of the Hoysala king Vira Ballala II, when in 
about A. D. 1185 in the village of Antarpalli, Candramttliyanna 
appointed Mahadeva, the son of Vinnayandar, as the Sthanapati 
and manager of the temple in that village. 95 

The famous guru Vamasaktideva, of the great temple of 
Kedara in Balligame, Talgunda hobli, Shikarpur taluka, Mysore 
State, is called in a record dated A. D. 1193 the Sthanacarya of 
that temple. 96 


THIRTEENTH CENTURY A.D. 

In the thirteenth century the Sthanikas continued to be 
powerful as well as popular. The Mahdprabhu Nagarasa set up 
the god Nagesvara in the Honnali taluka in A. D. 1203. And for 
the god Nagesvara he granted specified land to the learned 
Sthanacarya Sovacarya Bhairavayati. This was in the reign of the 
Hoysala king Vxra Ballala II, as is related in a stone inscription 
found in the same temple at Arakere. 97 

The importance of the Sthanikas is proved by the Basavana- 
gudi stone inscription at Huruli, Sohrab taluka, and dated A. D. 
1216. This falls within the reign of the Yadava king Singhana 
Deva, when Dronapala, a native of Prabhasksetra {i. e., evidently 
the well known Prabhas Pattan) in Saurastra, and an official under 
that Yadava monarch, presented the village of Eleballi and Sirivur 
for the permanent worship of the god Somanatha in Bandanike in 
Nagarakhanda Eighteen Kampala. This grant was made with the 
knowledge of the following Sthanapatis-Bhairama Jiya, the 
Sthanapati of the Somanatha temple at Bandanike; Nakeya Jiya, 
the Sthanapati of the god Nakharesvara; Sarvesvara Deva, the 
Sthanapati of the god Kotlsvara at Kuppatur; and Rudradhvaja, 
the Sthanapati of the god Bamesvara of the Yammanur village. 
Along with these were all the other Bhattarakas (unnamed) and 
the Brahmans residents who were the following — the Sarvajfia 
Brahmans, Susvari Brahmans, and Bhala-Sarasvati Brahmans. 
There were other individual Brahmans who were present. These 

94. Ibid, XI. Dg. 86, p. 68. These three inscriptions Ak. 119, Dg. 84, 
and Dg. 86 are referred to by Dr. Exishna. M. A. B. for 1934. P* 83. 

95. K 0 IIL Ml. 54, p. 61. 

96 Ibid, VII. Sk. 105, p. 77. 

97. Ibid, Hn. 108, p. 177. 
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were Kamana Bhatta, Cakriya Deva of Cikka Kerevuru agrahara , 
Basavarasa of Tilivalli agrahara, Bhimaya of Kuppatur agrahara , 
and other Brahmans (named) . Various district officials and 
citizen — representatives are also mentioned in the epigraph, as those 
whose consent was sought by Dronapala Deva before making the 
grant. It is interesting to note that among the other witnesses 
mentioned in the epigraph were the following — Ketaya Jlya, the 
Tammadi of the Laksmanesvara temple, Malleyadeva, the Tammadi 
of the Kalideva temple, and the Jaina guru Hemaklrti of the 
Santinatha basadi of Bandanike. 98 

We have cited above the evidence of an inscription to prove 
that the Sthanacaryas were sometimes endowed with anthority over 
seventy-seven temples. This is further corroborated by another 
stone inscription found also in the Kaitabhesvara temple in the 
Sohrab taluka, and dated A.D. 1231. In this inscription Rudrasakti 
Panditadeva, the learned Kalamukha priest of the Kotlsvara 
temple at Kuppatur, is called the Cakravarti of the Ekkoti-samaya 
and master of the seventy- seven temples ( saptahattdri 
sthanacarya J." 

The high status occupied by the Sthanikas in Hindu society is also 
responsible for their having been included on committees of 
enquiry Set up by the State, or for their being cited as witnesses 
to public grants. One of the Sivapurisvara temple stone inscrip- 
tions found at £ivayam ( Kulittalai taluka, Trichinopoly district ), 
and dated only in the fourth regnal year of the king Raj en dr a 
Cola Deva III ( i. e., in A. D. 1250 ) [ 1246-1267 ], contains the 
following interesting details:- That the monarch appointed a 
committee to enquire into the affairs of the temples of Tirumanik- 
kamalai-Udaiya-Nayanar in Kurukkainadu, a subdivision of 
Rajagambhxravalanadu. The committee of enquiry included the 
Mahapradhdna Mandalika Murdri Aliya Somaya Dandanayaka, 
Sevayya Dandanayaka, Somanatha Vittayya, the Mahesvaras, the 
Sthanikas, and the merchants. 100 

As regards the Sthanikas being cited as witnesses to public 
grants, the evidence of three inscriptions all dated in the same year 

98. E. G. VIII. Sb. 391, pp. 70-71. 

99. E. 0. VIII. Sb. 275, p. 46. 

100. Jj.9 of 1918 1 Rangacharya, Top List III., p. 1525. An inscription in 
the Sankaranayinarkoyil in the taluka of the same name (Tinnevely 
district) affirms that a gift of land was made to the Sthanikas of the 
temple by the ruler Vikramapandya in his sixth regnal year. 
Rangacharya, ibid, III. p. 1476.) The date of this record cannot be 
determined. 
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A. D. 1288 may be cited. These records were found near the 
Ramesvara temple at Mosaje, Arasikere taluka, Mysore State. In 
the first we are told that the Rajaguru Rudr&saktideva’s sons 
(disciples) Saiganna and Candrabhusanadeva, and Ballanna’s son 
Candaguru, granted specified land for the offerings of the god 
Gauresvara which the Vaidya Devapilleyanna had set up in the 
Malleyanahalli. This grant was engraved on stone in the temple 
enclosure, in the presence of the 120 Sth&nibas of Mosale. In the 
second record dated in the same year ( A. D. 1288 ), the great 
minister Bireya DannSyaka made a grant of specified lands, which 
he had acquired in Malleyanahalli, for the offerings of the god 
Gauresvara, in the presence of the 120 Sthanikas of Mosale, making 
them over to the Vaidya Devapilleyanna. In the third inscription 
the same donor, on account of the work of the temple of Gauresvara 
which was erected in Malleyanahalli by Vaidya Devapilleyanna, in 
the name of the Mah apradhdna’s mother, bought lands and made 
them over to Devapilleyanna, along with the temple, in the 
presence of the Rajaguru Rudrasaktideva and the 120 Sthanikas 
of Mosale. 101 

The great influence wielded by the Sthanikas in Karnataka is 
seen in the Ramesvara temple stone inscription found at Rsmana- 
thapura, Basavapattana hobli, ArkalgUd taluka, Mysore State. 
This inscription is dated A.D. 1252, and it belongs to the reign of 
the Hoysala monarch Somesvara Deva, when his viceroys Soma- 
devarasa and Boppadevarasa were in their royal residence Sriranga- 
pattaqa. In that year the SthSnSpatis of the god Ramanatha, by 
name Kailasa Siva Jiya, Mada Jiya, Kala Jiya, Appa Jiya, Arasa 
Jiya, and Govaqqa, taking with them the consecrated food of the 
god Ramanatha went into the presence of the viceroys Somadeva- 
rasa and Boppadevarasa, and blessing the latter with long life, 
prosperity, and victory, petitioned thus— “For the affairs of the god 
Ramanatha, for the offerings... perpetual lamp, water vessels, 
cloths, and drummers, we have given 72 she-buffaloes and 
he-buffaloes, whose milk produces 200 gadydria. For service, 
from thp interest on the 200 gadydria , we have been providing...” 
The damaged portion of the record contained probably a clause to 
the effect that the endowment from which the Sthanikas carried 
on the worship and offerings to the god in the temple, was 
insufficient, and that, therefore, they begged the rulers not only to 
renew the original grant but also to make fresh endowments. 
This supposition of ours is proved by the statement in the epigraph 
that the rulers Somadeva and Boppadeva coming to the town of 

101. K 0. V. Ak. 11-13, p. 116. See also Ak. 10, p. 115. 
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the petitioners (evidently to see personally the state of affairs 
there), caused the original award to be renewed by Baicaya and 
Kannaya, and added the village of Mavanur on the bank of the 
Kaveri to the earlier grant. We are told in the same epigraph that 
as soon as orders were given for setting up the grant in Mavanur, 
the Hoysala monarch Somesvara Deva along with his royal children 
( rdyasa kusugal ) and his viceroys Somadeva and Boppadeva, 
personally visited Mavanur, and setting up a Nandi pillar in that 
village, caused the stone sasana to be set up in the temple of the 
god Ramanatha. 102 

The importance of the above epigraph lies in the fact that the 
Sthanikas in the thirteenth century A.D. , could appeal directly to the 
State in matters concerning the welfare of the temples in their charge, 
and that the rulers atonce took prompt action to satisfy their 
needs. We shall see that this direct contact between the Sthanikas 
and the State continued to be a special feature in the religious 
history of Karnataka. 

How the Sthanikas co-operated with the other prominent 
citizens in the matter of awarding distinction upon worthy persons 
is Bhown in the Kunjesvara temple stone inscription dated A. D. 
1255 and discovered at Hiriyur, Arasikere taluka. The object of 
this inscription is to commemorate the building of the Kunjesvara 
temple in that year by a rich Jangama merchant named 
Kandanambi Set#, in the name of his son Kufija who had just 
died. Kapdanambi Setti, who was greatly honoured in the 
Hoysala kingdom, richly endowed the temple with many lands 
(specified); and to his grants was added that made by the 
Brahmans of the Damodara agrahara alias Nagarahalli. 

Kandanambi had a daughter who was called Candawe. He 
made her the proprietress (odeyalu) of the Kunjesvara temple, 
for carrying out the ceremonies. And for her maintenance he 
granted specified urnbali lands. This gift of rent-free land was 
made in the presence of the Rajaguru of Dorasamudra, Rudrasakti 
Deva, and of the Kampanacarya of the Sthanikas of the 120 temples 
of Arasiyakere and quite a number of mahuganas subjects, farmers 
and the Sthanikas of the two towns called Muttana Hosavuru. 

Candawe proved worthy of the office bestowed upon her by her 
father. And it is interesting to observe that the Rcijaguru 
Rudrasakti Deva together with the Kampapacarya of the Sthanikas 
of the 120 temples and of the Sthanikas of the two Muttana 
Hosavuru and the other respectable citizens, along with the 


102. K 0, Y. Ak. 53, pp. 253-254. 
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maha-ganas and others, bestowed upon her the rank and dignity 
of a Gana-Jcumari (Princess of the Ganas or followers of Siva), 
granting her at the same time the matt a dues and all other dues 
payable to the Kunjesvara temple, free of all imposts, in 
perpetuity. 103 

Let us proceed with the history of the Sthanikas in the thirteen- 
th century A.D. The Mallesvaragudi stone inscription found at 
Belatur, Heggadedevanakote taluka, Mysore State, and assigned by 
Rice to A.D. 1256, relates a curious instance of the impartiality with 
which the Sthanikas conducted public charities entrusted to their 
charge. These events fall within the reign of the Hoysala monarch 
Somesvara Deva, when his officials Cikka Maci Deva, Gopapa, and 
Rangana were governing “a settled kingdom”. The Sthanapati of 
Belatur in NUgunadu was Marada Mallodeya, the son of the Ekoti- 
pandita Cekodeya. The inscription relates that the joint-managers 
of the fund belonging to the temple which Ekoti-pandita Cekodeya 
had erected, caused hindrance to Marada Mallocleya. At this Mar ad a 
Mallodeya deposited twenty gadydna in the temple from his own 
hand, and obtaining the. approval of the three (named), in order 
that there might be no hindrance or dispute from any one, divided 
it equally between the gods Mallikarjuna and Banesvara in 
Ketanahalli. 104 

Four years later we have an instance of the high position which 
the Sthanikas held in Hindu society. The following details are 
gathered from the Somanatha temple stone inscription found at 
Somapura, Tarikere taluka, Mysore State, It is dated A. D. 1260, 
and it informs us that during the reign of the Hoysala king 
Narasimha, the Brahmans of Halasur bought certain lands through 
the MahdpradJidna Perumale DandanSLyaka for the services of the 
god Somanatha at Halasur. They then granted it free of all taxes, 
making it over to the Sthanika Sankamayya. 106 

In the Pandya country, too, the, Sthanikas exercised their 
sway. The Kattemanuganahalli stone inscription found in the 
Heggadedevanakote taluka and dated A. D. 1264:, affirms that N&ga 
Deva. the son of Haripi Jiya, was the Sthanika of Ma...ja...la in the 
Pandya country. In order to provide for the ceremonies and 
perpetual lamp of the god Ramanatha of Manigehalli in NevalenSd, 
he had a stone oil-mill made, during the government of Malleya 
DanclanSyaka. 108 


103. E. G. V. A k. 108, pp. 158-159. 

104. E. 0. IV. Eg. 10, p. 66. 

105. J&id, VI. Tk. p. 103. 
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Conducting daily ceremonies including tlie burning of the 
perpetual lamps in temples was an ordinary function of the 
Sthfmikas. Their importance is seen in records which inform ns 
that temples were made over to them by members of ’the nobility. 
For instance, in the Isvara temple stone inscription found at 
Borapura, Krsihnarajapete taluka, Mysore State, and dated A.D. 1267, 
it is said that the Mahdpradhdna of the Hoysala king Narasinga was 
Soma Dannayaka. This great minister’s elder sister was Revakka 
Dan<danftyakiti. She made over to the Sthanika of Macanakafta 
alias Bijjalesvara, by name Mepdayyada Marayya Nay aka of the 
treasury of Tammaliyacarya ( Mdcanakattada Sthanika Tammali- 
ya-acaryabhandurada Mendayyada Marayya), and to his wife 
and daughter and granddaughter, “ a grant of affection ”, namely, 
the Siva temple of Bhairavesvai-a which Revakka Dandanayakiti 
had caused to be erected to the north east of • Bommeyanayakana- 
halli alias agrahura Hosavilda Bhairavapura. Of course this lady 
Revakka had richly endowed it with gifts of rent free lands. 107 

The above is not the only instance of the Sthanikas receiving 
gifts of land from members of the nobility. From the following 
stone inscription found at HirCkogiluru, Channagiri taluka, Mysore 
State, and dated A.D. 1268, we learn in what reverence the 
Sthanikas were held by the nobility. The events narrated in the 
record belong to the reign of the Yadava king Madhava Raya. His 
great ministers were two brothers, Cattarasa and Kucarasa, the sons 
of Nimbi Raja. These two were placed over the city of BstQr in 
the Aravattarubacla (sixty-six villages) in the Nolambavadi 32,000 
Province. Cattarasa’s crowned eldest son was Cauiidarasa. This 
prince granted specified land measured by the Tigula {i.e., Tamil) 
pole, for the incense, lights, offerings, and all temple affairs of the 
god Billesvara of the immemorial agrahdra Daksinaclityavolalu 
alias Kogilur, at the time of the eclipse of the sun (on the date 
specified). The grant w 7 as made after washing the feet of the 
Sthanika Dandapaniguru, in the presence of the representatives of 
the village and the worthies of the place. 108 

One more instance may be given to show the respect in which 
the Sthanikas were held in Karnataka. In A.D. 1285 during the 
reign of the Hoysala king Narasimha Deva, Hiriyahalli Lalamadeva 
and his younger brother Hadivara Sevanna constructed a Sivalinga 
in Gottaganakere. This was done in the name of their mother 
Mancavve. And Lalamadeva and his brother granted lands 
(effaced in the record) for the daily worship, decorations, etc., of 


107. E. G. IV. Kr. 12, p. 102. 

108. Ibid, VII. Ci. 21, pp. 181-182. 
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the god Mancesvara, and for the temple repairs, gifts of food to the 
heads of the mafhas and ascetics, to the Sthanika of that Mancesvara 
temple after washing the latter’s feet. 109 

We have cited above many instances of the Sthanikas violating 
the injunction laid down by -Kautalya concerning endowed lands. 
A stone inscription in the Belar temple assigned to A.D. 1273 adds 
to the testimony already given about this point. For it relates 
that a bond was executed by the Sthanikas of the Bobbesvara 
temple and the temple situated to the north-west of the fort of 
Dorasamudra, in favour of the Aradhya Ramakr§na Prabhu’s son 
Devanna Prabhu. 110 

One reason why the Sthanikas in comparatively recent times 
thus infringed the ancient precept regarding endowed lands was 
perhaps because they were sole masters of temples and of the lands 
around them. That they were, indeed, managers of temples is 
further proved by a damaged stone inscription found in the 
Siddhesvara temple at Nirugunda, Holalakere taluka. This record 
has been assigned to about A.D. 1268. It informs us that on the 
death of the Sthanika priest of the god SiddhanStha of Nirugunda, 
Nalla Jiya’s son Siddha Jiya, the temple became vacant. Since the 
names of Siddha Jiya and of other priests (Sthanikas) had been 
“ inscribed on the back of the sbone-Jasana of the god Siddhanatha”, 
the question arose whether the vrtti of the temple belonged to 
Siddha Jiya’s son Yisvanatha or to the State. It is not clear from 
the record as to who had sold the vrtti for thrity-two gadyaria 
which was the price of the day. But this sale seems to have been 
effected, and evidently a petition on behalf of Yisvanatha had been 
made to the crowned queen’s son Colayya and to the Brahmans, by 
the king’s servants Madayya and Ballayya. Unfortunately the 
record is effaced here, and we are in the dark as to what transpired 
as a result of the petition. 111 But one thing seems clear from the 
above record— that the Sthanikas were, indeed, masters of temples 
in the thirteenth century A. D. 

This is also evident from an inscription on a beam in the 
Rangan&tha temple at Halebld, dated A. D. 1245, which relates the 
following — That on the death of (the Sthanika) Soma Jiya of the 
Bocesvara temple (at Dorasamudra), the Rajaguru Candrabhusana 
Deva and the 120 Sthanikas of the capital Dorasamudra divided his 
lands among his wife, son-in-law, and one another. 112 Now we 

109. E. 0. XII. Tp. 12, pp. 44-45. 

110. M. A. R. for 1911, p. 49. 
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know from both the legal as well as lithic records that the right of 
dividing the property of a deceased person rested soley with the 
State, or when such right was delegated by the State, with corporate 
bodies or officials. Since we cannot conceive of the Sthanikas of 
Dorasamudra led by the Rdjaguru of that capital of the 
Hoysalas, dividing the property of a deceased Sthanika among the 
latter’s relatives without the sanction of the State, and, we may 
presume, that of the Society as well, we have to assume that they 
must have received the permission of the Government before 
dividing the said property. Our supposition in regard to the 
sanction of the society is proved by the concluding lines of the same 
epigraph which run thus — That he who violated the arrangment 
was looked upon as having disregarded the Rdjaguru and the 
samaya. The latter term obviously refers to the society. 

And as regards the sanction of the State being obtained for 
partitioning or selling lands by the Sthanikas, the following 
Holiyanakere ( Bangalore taluka) inscription dated A.D. 1294 will 
be of particular interest. It tells us that in the 40th regnal year of 
the Hoysala king Ramanatha Deva, Rajaraja Karkata Maharajan 
Tsmattamavar granted as a charitable gift two villages uamed 
Anumasamuttiram and Unangimaran-khttai (location specified) 
together with other lands, for feeding Brahmans, to the twenty-eight 
men (named) of that village of Holiyanakere, “who should conduct 
the duties of the TSnapatis (Sthanikas) . ” It is clearly stated in the 
record that “I, Tamttamavar, made the above grant with the 
pouring of water, as a charitable gift, to the twenty-eight men, with 
the right to sell or give away (the lands) for the benefit of the king’s 
sacred body and of myself. ” 113 

Such latitude may explain the sale of lands made, for instance, 
in A. D. 1296 by the Sthanika Gurappa, the son of Baca Jlya, to 
Gurucittadeva Odeyar’s son Gangideva. This Sthanika seems to 
have made over even the god Ramayyadeva to Gangideva Odeyar, 
as the Ramesvara temple inscription found near "Vlrapura, Magadi 
taluka, Mysore State, seems to imply. 114 

Epigraphs of the last quarter of the thirteenth century A. D. 
only reiterate the statement we have already made concerning the 
position and duties of the Sthanikas. During the reign of the 
Hoysala king Narasimha Deva III in A. D. 1279, when Tareyana 
Dannayaka was the governor of Dasanur and its neighbourhood, 
various Gaudas (named) of Dasanur agreeing among themselves, 
made a specified grant of land to provide for the perpetual lamp and 

113. E. 0. IX. Bn. 100, p. 20. 

114. M. A, R, for 1914-1916, p. 56. 
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an upper storey for the temple of the god Yisvanatha. This charity 
was entrusted, to the charge of Sthanika Jlyandi Harpandi. 115 
Similar grants of land were made to the Sthanapatis Mayi J5ya, 
the son of Suri Jlya, and Malla Jlya, in A. D. 1299, by the 
Malaysia chief Yasudeva Nay aka’s son and a number of others 
(named), for the god Svayambhu Ankanatha of Nittur. 116 

FOURTEENTH CENTURY A. D. 

The fourteenth century did not see any diminution either in 
the status or powers of the Sthanikas. On the other hand, in this 
century they became uncommonly prominent because of the direct 
appeals and orders made to them by the State. They continued, 
of course, to rule over the sthanas and mathas of the land, to receive 
lands on behalf of the gods in temples, to contract deeds of 
agreement and partition, and to confer honours, along with others, 
upon worthy persons who had done signal service to the country. 

A few examples will suffice to prove that they were still 
masters of the temples and the mathas. An inscription dated A. D. 
1334 and found on the roadside at Malavalli grama, Malavalli taluka, 
Mysore State, tells us that the Mahdmandalesvara Someya 
Dannayaka’s son Ballappa Dannayaka, along with Somayanna 
Odeyanna, the Sthanapati of the seven towns and five mathas of 
Talakadu, and Saragur Betti’s son Madi Gauda, made a grant of land 
at Hahanavadi. 117 Mallappa, the son of Naga Pandita, is called the 
Sthanapati of the seven towns and five mathas of Talakadu in A. D. 
1338, during the reign of king Vira Ballala III. 118 A stone 
inscription found at Kantavara, Karkala taluka, South Kanara 
district, and dated Saka 1271 { A. D. 1349 ) affirms that the 
Sthanikas ruled the Kantavara temple. These Sthanikas 
numbered three hundred and possessed a grama ( village ) 
of their own. ( Kdntdrada devalayada Sthdnikaramun 
[ n ] urvarum). Together with the Horayinavaru (i.e., 
representatives from outside their grama), Bsrya Senakava, and 
others (named), they caused a sild scisana to be written (with 
details enumerated). This was in the reign of the Yijayanagara 
king Srimatu Mahamandalesvara Hariyappa Ocleyar, when his 
minister ( pradhdnci ) Hadapada Gautarasa was placed as viceroy 
over the Mangaluru-rajya. 119 

115. E. G. III. Nj. 180, p. 113. In about A. D. 1280 Tiruvalar is called 
the Sthanapati of the temple of Vidyesyara. Ibid, TN. 12, p. 70. 

116. Ibid, IX. Em. 76, p. 130. 

117. Ibid , III. Ml. 99, 104, p. 66. 

118. Ibid , Ml. 109, p. 67. 

119. 57 of 1901; South Indian Inscriptions, VII. p. 231. 
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Instances may now be given of the grants of land received by 
the Sthanikas on behalf of temples in order to conduct worship, 
festivals, etc,, in them. The Sampigesiddhesvara temple stone 
inscription discovered on the top of the Citradmga (Chitaldroog) 
(hill) and dated A.D. 1328, relates that Ballappa Dandanayaka and 
Singeya Dannayaka set np a ling a in Bemmatrakalln in the name 
of their father Beba Dannayaka, and received from their royal 
master king Ballala Deva III the village of Bennedoiie which they 
granted in perpetuity as a free gift to the temple. The mana- 
gement of this charity was entrusted to the care of Hiriyanna 
Dannayaka. But to Gobur Narahari Deva, the Sthalacarya of that 
god BebanStha, they gave four parts of the land, while to the 
Puranika (unnamed) only one part. 120 

The Sthanikas received land on behalf of temples from princes 
as well. Thus in A.D. 1336, as is related in one of the Varadaraja- 
svami temple stone inscriptions found at Tekal, SittanSdar alias 
Solappa Perumal, the son of the Cola ruler Rajendra Cola 
Cakravarti, Gangaikonda, Solapperumal, granted the village -of 
Pulikkurueci (location specified), as a sarvamdnya gift to provide 
for the offerings of rice, sandal, lamps, and temple repairs, for the 
god Arulala-nadar at Tekal. A deed of gift to the above effect was 
given to the temple authorities (TSnattarkum) and to Sokkap- 
perumal Tadar, permitting them to have the same engraved on 
Stone and copper. 121 

Three years later (A.D. 1339) Konaiya Pemme Nayakan, one 
of the officers under the Mahapradhana Dfiti Singeya Dannayaka, 
granted the village of Puttur (location given) to provide for the 
offerings mentioned in the above record, for the same god. This 
gift was also given to the same donees with the same permission. 132 

The Cikkapura stone inscription (Bfiregantanuru hobli, Chital- 
droog taluka) dated A.D. 1355 illustrates our point better. This 
epigraph registers the gift of the village of Cikkapura itself to the 
Sthanika Somanna, the son of the Sthanika priest Hiriya Siddhanna, 
by Mallinatha Odeyar, the son of the Mahdmandalesvara Someya 
Nayaka. The grant was made on behalf of the god Siddhanatha 
of Bemmattanakallu (i.e., Chitaldroog itself). 123 

Another record found in the Isvara temple at Koduru, Nagar 
taluka, also in the Mysore State, corroborates the statement we have 
made that public charities pertaining to temples were left in the 

120. K 0. XI. Cd. 4, pi 3. 
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charge of the Sthanikas who managed such temples. This 
inscription is dated A.D. 1367, and it falls within the reign of the 
Yijayanagara king Bukka Raya’s son Virupaksa Raya, when the 
latter’s minister Talakad Mavarasa was placed over the province of 
the Araga Eighteen Kampana. In order that “ VirQpa Raya might 
have a firm kingdom ”, the representatives of the Fifty nads made 
a specified grant of land for the decorations and offerings of the 
god Sankara in the Bandiganali village. And the inscription 
relates that “ The god’s Sthanika (name effaced in the record) and 
the Senabova (name effaced), to their children’s children, will 
maintain this (charity) without fail.” 124 

As in the previous centuries, the Sthanikas in the fourteenth 
century continued to grant lands to worthy citizens along with the 
other respectable persons of the locality. In this matter the 
Sthanapatis of Talakad became very conspicuous. Thus, for 
instance, in A.D. 1312 when king Ballala Deva III was ruling, 
Yennakuma, the son of Gangadharadeva, and the Sthanapati of the 
seven towns and the five mathas of Talakad alias Rajarajapuram, 
granted certain specified lands to Mallappa Nayaga 125 In A.D. 
1313, according to the BusagQr stone inscription found at Malava- 
lli, the Sthanapatis of the seven puras (towns) and the five mathas 
of the same city of Talakad, and Adidevarasa of Anebasadi and 
others made a grant of land to certain Gaudas (named) for having 
conducted the repairs of Anebasadi. 126 Another Tamil inscription 
of the same date and found in the same place, records that Ariyapi- 
ljai alias Senapati, the Sthanapati of Anaivasadi (i.<?., Anebasadi) 
at Talakad, and Sivana Gamundan of Pusukur in the southern 
division of Kllainadu, granted specified lands to Komali, the 
accountant of Pusukur, to be enjoyed by him in perpetuity. 127 
Marali Pemmanna, the Sthanapati of the seven towns and 
five mathas of Talakadu, granted, land ( to some one ) in 
A. D. 1321 during the reign of the same ’Hoysala king Ballala 
Deva III. 128 From a stone inscription found at Tigadahalli, 

124. Ibid, VIII. Nr. 34, p. 133, There is a record assigned to A.D. 1371 
and found in the Somesvara temple at Gangavara, Devanahalli 
taluka, Mysore State, -which seems to register some regulations 
pertaining to the different castes and even to the ruler of the Nalltir 
nad himself l These regulations were caused to he written by the 
three Sthanikas (not named) of the same Somesvara temple. But the 
sense of the inscription is.hy no means clear. Ibid, IX. Dv. 73, p. 83. 

125. Ibid, III. Ml. 122. p* 68. ’ 
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Malavalli taluka, dated A. D. 1337, we learn that Mallappa, the son 
of Naga Pandita, the SthanSpati of the five mathas of Talakgdu, 
granted a village as a pur a to Marabhakta and others (named), the 
share of each being specified. The conditions of the grant, we 
may note by the way, were that the grantees should pay a small 
sum of money till A. D. 1339, a slightly increased sum till A. D. 
1342, and thenceforward a consolidated sum. 

The interest of the above record from Tigadahalli lies not only 
in the granting of a village by a Sthanika to a worthy individual, 
but also in the fact that he himself was a Jaina by persuasion I 
We prove that Mallappa was a Jaina by the stipulation in the 
epigraph that the grantees were to make an annual payment of one 
gadydtia for the god Candranathasvgmi. This god was evidently 
a Jaina deity. The second reason which makes us assert that 
Mallappa was a Jaina is his signature at the end of the epigraph, 
thus-Srl VitarSga”. 120 

In A. D. 1320 Madhava, the son of ...va-Raya, obtained sixty 
honnu, which were the dues levied fron the road to the town of 
Kudali, from the minister Bembeya Dannayaka. With this money 
Madhava bought land which in that year, along with the sixty 
farmers ( of the locality ) , the 120 Sthanikas and others 
( nurippattu Sthanamam muntagi ) , he presented for the 
decoration of the god Kama of Kudali, This is related in the stone 
inscription found in the Ramesvara temple at Kudali, Shimoga 
taluka. 130 

The Sthanikas of Tekal, Veppur, and §rlpati (Sihati) also 
granted lands in the manner indicated above to deserving recipients. 
One of the Varadarajasvami temple stone inscriptions of Tekal dated 
A. D. 1355, informs us that the Sthanapatis of the ArulSlanadan 
temple at Tekal along with Sokkkaperumal Dasar granted (in that 
year) in the orthodox manner certain specified lands and a daily 
allowance of specified rice to Komangalam-udaiyar Suriyadevar 
alias Tiruvaymoli- dasar, the husband of Yaradakkan, in perpetuity. 
Rice conjectures that the grantee was probably the reciter of the 
Dravidaprabhandam in the temple. lS1 The same SthSnatar and 
Sokkaperumal Dasar again in A. D. 1356 gave specified daily 
allowance of cooked rice to a grantee whose incomplete name in 
the epigraph ... raj a-mannikkan alias Varadi, suggests that she may 
have been Yaradakkan mentioned just above 132 . 

129. M, A. B. for 1920, p. 35. 
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The Sthanattar of Veppur likewise did not hesitate to co-operate 
with other citizens in this direction. Veppur lay in the Bajendra- 
colavalanacl u which formed a part of the Nigarili-eola-mandalam. 
Its well known temple was that of Semblsvaram Udaiyar of 
Tamarai-karai, Here in this temple assembled the Sri Budra-srl- 
Mahesvara of Citrameli Peruttalan Diruttavanam, the temple 
manager ( danma-karttar , i. e., dharma-karttar) Sembandai-deva’s 
son Tambana ( and another whose name is effaced in the record ) , 
and other Brahmans (named) in A.' D. 1365, and gave a grant ( not 
specified ) to Somana Devar of the Kmsikd.-gotra. And the 
Sthanapati Tambana Jiya, evidently one of the sons of dharma- 
karttar Sembandai- devar mentioned above, having received full 
payment in gold, gave with pouring of water, full possession of 
one-third of the lands (specified in detail) which he had purchased 
from one Mudali, to Somana Devar. The assembly which had met 
“on the seat of justice” in the Sembisvaram-Uclaiyar temple, 
obviously ratified the gift made by the Sthanika Tambana 
Jiya. 138 

The Sri-Rudra-srl-Mahesvara of Citrameli Perukkalan 
Dirukavan ( the Diruttavanam of the previous record ) himself was 
the recipient of a specified quantity of paddy and certain specified 
taxes in the next year A. D. 1366. He was given the above gifts by 
the assembly of the mahdjanas, the heads of the maphas and the 
sthanas ( mada-patigal-tdna-patigalum ), the reciter of 'the Vedas, 
the temple manager (dharma-karttar) Sembandi, the Pujaris 
Vaitti-bhattar, Madeva- bhattar and their sons, Mara-bhattar and 
his sons, the Kaikkolars (weavers) of the temple of Kavarippina, 
the Mulaccedi-sri-Vlra-bhattira and the servants performing various 
duties, “from the pujari at the top the scavenger at the bottom”. 134 

The spirit of co-operation with which the Sthanikas in their 
capacity as managers of temples worked along with others, is 
illustrated in the Bhaira temple stone inscription from Sitibetta, 
Kolar taluka, and dated A. D. 1393. Periya Perumal Setti, the 
son of Poyyangilar Pammi Setti, a leading Vaisya merchant, built 
a big tank in Sripati which was the tiruvidaiyatpam of the god of 
Sripati. Periya Perumal Setti also endowed the temple with a gift 
of two khandugas of dry land near the southern outlet of the big 
tank. His services had to be duly appreciated. The damaged 
stone record states that this was done by a huge assembly of 
representatives of the nadiu ( palaru ujlitta napfavarum), including 
the minister Naganna Odeyar of Kaivaranadu in Nigarili-sola 1 - 
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valanadu, Rajarasar, tlie son of Brahmarasar, and the manager of the 
temple of Sripati (tfripatiyar sthanattcir ) . This huge assembly 
approved of the charity of Periya Perumal by affirming that no 
tax was to be levied on the new land cultivated, that it was to be 
treated as a sarvamanyct land for a period of eight years (from that 
date) , and that thenceforward the wet land below the tank should 
be Jcudangai land. 185 

Prom the inscriptions we learn how disputes between the 
Sthanikas themselves concerning division of lands were settled. 
The Bannahalli (Malavalli taluka) stone inscription dated A. 13. 1313 
contains an account of how such disputes between the Sthanikas 
were settled. There was a dispute between Malliyanna’s son 
Mallappanaga Pandita, the Sthanapati of ...nganvasadi, and Senapati 
Pattandail’s son Vanavan, the Sthanapati of Anaivasadi (Anebasadi), 
in respect of some villages and a sum of 1,320 gadydnas received 
on various occasions, some during the time of the Hoysala king 
Narasimha III, some during the time of Rayappa, and some at other 
times (specified) . The arbitrators were the Mahapradhcma Dadiya 
Someya Dannayaka’s son Kalanji Grummaya, the heads of the seven 
puras (towns) , tha Sthanapatis of the five mat-has of Talakadu, 
and several others (named) . This assembly of arbitrators sent for 
both the parties and brought about a reconciliation by an equal 
division of the villages and the sum of money. Further, it is 
interesting to note, it was decided that since Anaivasadi- Alvar and 
Yelaikarisvaram-IJdaiyar were not on good terms, the villages 
should be amicably divided; that Anaivasadi should receive interior 
villages, gardens, trees over ground, wells underground, and a 
proper share of the houses in the Adaippari street in exchange for 
the houses already taken possession of by Kulandac-Cenapati; and 
that an equal division should be made of Malipalli situated near 
Takktir in Tenkarai which had been granted for the worship of the 
god. Thus did the arbitrators grant a stone sdsana to the 
Sthanapati Mallappanaga Pandita. 136 

Important as the above record certainly is from the point of 
view of the method by which arbitration in civil matters was 
conducted with the aid of the people, it is also interesting from the 
standpoint of the Sthanikas themselves whose disputes, especially 
those pertaining to their lands around temples, had to be settled with 
the sanction, and in the presence of, an official of the State, who 
was to work in conjunction with the representatives of the people. 
In other words, since the Sthanikas were officials in charge of public 

135. E. G. X. Kl. 39, p. 9. 
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charities, disputes concerning their lands had to he settled by 
public bodies. 

The close contact between the Sthanikas and the represent- 
atives of public bodies and of the State is' seen further in one of the 
Kolaramma temple stone inscriptions dated A. D. 1379 and found at 
Rolar itself. Devappa Jiya, the head of the Devi temple ( a 
deviyara sthdnakka mukhyarada) had somehow or other 
distinguished himself. He had, therefore, to be honoured; and this 
was done by an assembly of the Mahantas of all the world, others 
(named), all the farmers, subjects, and all the Sthanikas of the 
temple of Kolala, led by the Mahdman^aUsvara Naganna Odeyar’s 
son Depapna Odeyar, the viceroy of the Vijayanagara monarch 
Harihara Raya II. This assembly having bound on Devappa Jiya the 
badge of Jiya of the Devi temple, granted to him all the the lands and 
dues belonging to Andiganahari village in Kolalanad, free of all 
imposts in perpetuity. Moreover it was said that whatever lands of 
Jlyas of the various ‘temples were attached to that Jiya badge would 
also belong to Devappa of that temple. 13 7 

The above instances, no doubt, show in what honour the 
Sthanikas were held by the people in the fourteenth century A. D. 
But their high status is revealed better in the following epigraphs 
in which the monarch himself addressed them directly concerning 
the welfare of the religion and the State. All these instances 
belong to the reign of the last great Hoysala monarch Yira Ballala 
III, and are dated A.D. 1301. We have elsewhere shown what a 
critical age it was in which this gallant monarch lived. 138 . The 
great enemy with whom this ruler waged continuous battles were 
the Muhammadans. In the year A.D. 1301 things appeared rather 
dark for the Hoysala monarch. Bor the clouds of foreign invasion 
were gathering ominously on the political horizon; 189 and the 
Hoysala king naturally looked to the protection of the most sacred 
trust the people had given him — the preservation of the dharma 
and of the honour of the state. 

In order to realize the former object he had to take into his 
confidence the heads of all the religious institutions in the land. 
And in A.D. 1301 he did this by a most liberal policy unparallelled 
in the history of southern and western India. Quite a number of 
stone inscriptions, all of them dated in A.D. 1303, reveal the policy 
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of co-operation and liberality •which, king Ballala Deva III inaugu- 
rated. The Somesvara temple stone inscription found at Gunjuru, 
Bangalore taluka, informs us that that monarch intimated the 
following to the heads of the mathas and the Sthanikas situated 
in the Hesara-Kundani kingdom, Viriviadu, Masandinadu Muru- 
sunadu, Sokkanayanparru , Pennaiya nd armadanadu , Aimbulug&r- 
nadu, Elavurnadu, Kuvalalanadu, Kaivaransdu, Ilaippakkanadu, 
and “all the other nadus ”, thus — “[On the date specified], we have 
remitted all kinds of taxes, including the tax on looms, the tax on 
goldsmiths, tribute and tolls, hitherto paid in the gifts to the temples 
etc., (named) of our kingdom and granted the same, with pouring 
of water, for certain gods, to provide for worship, offerings of rice, 
enjoyments and temple repairs. 

“ Accordingly, be pleased to take possession of the villages of 
Surikkuttai, Singamankuttai, Kovasamuttiram, and others which 
are the tax-free temple property of the god Somanathadevar of 
Kunjiyur, make adequate provision for worship, offerings of 
rice, enjoyments and temple repairs, and live happily, praying for 
the prosperity of ourselves and our kingdom .” 140 

Again in the same year king Vira Ballala III addressed to all 
the heads of the mathas and the sthanas of all the temples situated 
in the eleven nadus mentioned above and “ in all other nadus”, as 
the Madivala Somesvara temple inscription found atHudi, Bangalore 
taluka, relates, and remitted likewise all kinds of taxes (enumerated 
in detail), ordering the Sthanikas and heads of the mathas to take 
possession of four villages ( named ) and of separate pieces of land 
which were the devadana property of the god Sembisvaram- 
udaiya-nayanSr of Tamaraikkarai in Veppuruparru. The main 
object of this royal bounty was, as in the previous instance, “ the 
prosperity of ourselves and of our kingdom .” 141 

An identical royal order was passed in the same year, as is 
mentioned in the Dharmesvara temple stone inscription found at 
Ayigandapura, Nelamangala taluka, Mysore state. This too was 
addressed to the heads of all the mathas and the sthanas in the 
temples situated in the eleven nadus spoken of above. The taxes 
remitted were the same, and the main object of the grant was like 
that of the two previous records. But the name of the temple to 
which provision was made is missing in the defaced portion of 
record. And unlike the two previous records, this royal order 
hailing from Nelamangala ends thus — That the royal grant was 
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“ under the protection of the kingdom, of the inhabitants of the 
nddu and of the Mahesvaras.” 143 

A copy of the same royal order dated in the same year was 
published in a stone inscription in the Gangadharesvara temple at 
Madivala, Malar taluka, Mysore State. It was likewise addressed 
to the Sthanikas and heads of the mathas in the eleven nddus 
mentioned above. 143 Another copy of the royal order dated in the 
same year was engraved on the basement of the Somesvara temple 
at Lakkur also in the same taluka. 144 These royal orders end in 
an identical manner which reveals the earnestness of the monarch, 
thus : — “ For the benefit of ourselves and our kingdom, be 
pleased to see that the worship, offerings of rice, enjoyments and 
temple repairs are adequately provided for, and pray for our 
prosperity”. 

That there were Sthanikas also in other nddus is proved by 
another similar royal order passed also in the same year 
(A. D. 1301), but engraved on stone near the Kamatesvara temple 
at Nandi, Ohikka Ballapura taluka. In this royal order in 
addition to the eleven nddus mentioned above, the following eleven 
are also said to have contained Sthanikas and heads of the mathas— 
Veppur, Erumarai, Kalavaranadu, Ambadakki, Nondangifli, 
Tekkalnadu, Eyilnadu, Tagadainadu, Puramalainadu ( alias 
Adigaimanadu ), Payyuraparru, and Pulliyurnadu. The taxes 
remitted in this instance were similar to those mentioned in the 
previous order. Only the heads of the mathas and sthdnas in the 
temple of the god Tirunandi alias southern Kailasa, were ordered 
to enjoy the wet and dry lands as a sarvamdnya gift. The object 
of this royal edict was similar to that of the previous ones ; and 
this charity was placed, as in the two instances mentioned above, 
under the protection of the king, of the inhabitants of the nacLu, 
and of the Mahesvaras. 145 

Two inscriptions found in the Cokkanatha and Somesvara 
temples at DomlQr, both dated also in A.D. 1301, are similar forms 
of royal circulars addressed by the same Hoysala monarch to all the 
heads of mathas and sthdnas in the eleven nddus beginning with 
the Hesara-Kundani kingdom spoken of above. One of these 
registers the grant of remission of specified taxes. and of lands in 
Dombalur, to the god Sokkaperumal of Dombalur in Ilaipakka- 
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nadu ; while the other mentions a similar gift to the' god 
Somanatha at Dombalur, the lands given as gifts being situated at 
Dombalur, and Palasur . 146 As in other records registering royal 
remissions, the object of these grants was the same, viz., “ the 
prosperity of ourselves and our kingdom”, 

From the standpoint pf the Sthanikas, these royal orders 
mark the highest limit to which the Sthanikas reached in the 
course of their history. For not only have we the fact of the 
Sthanikas having been spread over the length and breadth of 
Hoysala Empire, but also the fact that the monarch himself 
directly addressed them, remitting many taxes to them, and 
in all instances requested them to look after the religious 
prosperity of the country and to pray for the safety of the 
monarch and the welfare of the land. Such royal orders are 
unique in the history of southern and western India ; and they 
reveal the deep trust which the Hoysala monarch reposed in, and 
the high regard which he had for, the Sthanikas of his wide 
Empire, whose co-operation with the State was of such great 
importance to the religious stability of the country. These 
records alone embodying the orders passed by king BalMa III 
are enough to demonstrate the universal influence which the 
Sthanikas wielded in southern India in the first -quarter *of the 
fourteenth century A.D. 

FIFTEENTH CENTURY A.D. 

Coming to the fifteenth century A.D., we find that the 
Sthanikas, while maintaining their ancient position and dignity, 
continued to do much good to the country in their capacity 
as priests and managers of temples. Their public work 
earned for them adequate reward at the hands of the State, 
Before we narrate this interesting side of their history, it is 
desirable that we should give a few instances to show that in the 
fifteenth century, as in the previous ages, the Sthanikas were 
managers and priests of temples, that they granted lands to worthy 
people, along with others, that they were cited as witnesses to 
deeds of public charity, and that they enjoyed special privileges at 
the hands of the State. But their real importance is seen in those 
inscriptions which mention their public work. 

A few examples may suffice to show how in addition to the 
very many places which the Sthanikas controlled mentioned in the 
previous pages, they were also the custodians of temples in other 
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parts of the land. For instance, the Sthanikas were the priests and 
managers of the Ten Keris of Barakuru, one of the Alupa capitals 
of South Kanara, and of the Siva temple (now converted into a 
Vaisnava shrine) at Phalamaru, also in tne Udipi taluka of the same 
district. One of the stone inscriptions in the former place, calls 
Cikkanna as the Sthanapati of the Ten Keris (£.e., ten streets) of 
Barakuru ( Barakuru hattu Tceriya sthanapati Cikkanna). He 
made a request ( [binnaham ) to the State in Saka 1329 (A.D. 1407-8) 
when the monarch was Bukka Raya II. 147 That the original Siva 
temple of Phalamaru was once ruled by a Sthanika is proved by a 
damaged stone record found there, and dated &aka 1323 (A.D. 1401-2), 
which mentions the Sthanapati (name effaced) of that temple. 148 

In the Telugu land as well we come across Sthanapatis 
managing temples. The Bhlmesvara temple stone inscription at 
Petloru, Nellore district, informs us that in A.D. 1406-7 the 
Sthanapati of that temple was Malla Jiyyaru. This temple being 
in ruins, was reconstructed in that year by Anna Reddi Sigi Reddi 
at the request of all classes of devotees of Petluru. 149 

According to one of the stone inscriptions found at Bankipura, 
Shimoga taluka, the head of the Vankapura (Bankiyapura) temple 
{tat-sthma-samrakpakartta) was Cennapacarya, the son of 
Pur usottamar y ya , a Vaikhanasa of the Kasyapa gotra. The temple 
which he managed was that of the god LaksmlnSrayana for which 
many specified dues had been given by the order of the Vijayana- 
gara ruler Harihara Raya II. It is interesting to observe that this 
temple was caused to be erected “ by that Maharaya’s order’’, as the 
inscription dated about A.D. 1413 relates. 120 No other evidence is 
required to prove that the Sthanikas were servants of the State in 
Vijayanagara times ; and that they were the priests and managers of 
temples which were constructed by the rulers themselves. 

The damaged Kuravalli stone inscription (Tirthahalli taluka) 
dated about A.D. 1424, affirms that the son of the Alvaprabhu 
Bommiyakka’s son, whose name is effaced in the record, on account 
of his marriage,, sold certain specified lands to the Sthanika Bovanna 
Ayya, the son of Devanna Ayya. Although the name of the 
temple is not mentioned in the inscription, we suppose it was the 
same Visvesvara temple near which the record was found. 161 
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One of the Sitibetta stone inscriptions dated about A.D. 1468 
relates that Apparasar, the household officer of Ramarasar of the 
Mari palace, and Basavanna, granted to the Sthanika priest 
Bayirayya of the temple of the god Bhairava of Slhati, three honnu 
and three pana from the revenue of Turuvalahalli in Pulinadu. 
This endowment was for the god Bhairava of Slhati. 132 On the 
basis of this inscription it may be asserted that the Sthanikas as 
priests of temples, received grants of money on behalf of temples 
which they managed, 

In Kalluru hobli of the Gubbi taluka, Mysore State, is the 
Kapule Siddha Mallikarjuna temple. The Sthanika priest of this 
temple in A.D. 1470, during the reign of the Vijayanagara king 
Virup5k$a Maharaya, was Somayya Deva. His younger sister 
Honni Devi is also mentioned in the same record, but the context 
cannot be determined because the inscription is damaged. It may 
be noted, however, that the temple of Mallikarjuna had been 
restored by Kallarasiyamma, the wife of the Mahasamanta whose 
name, too, is effaced in the record. She had richly endowed the 
temple with specified lands. 158 

Of the famous Vaisnava temple of Ahobalam, Nandyal taluka, 
Kurnool district, the Sthanikas were the truteesinthe reign of Kr§na 
Deva Raya the Great. 154 The Panikesvara temple in the same taluka, 
was also under the Sthanikas. This is proved by a stone record 
found in that temple and dated A. D. 1503 which informs us that 
during the reign of the Vijayanagara monarch Immadi Narasinga 
Maharaya, a grant of specified land was made for the merit of the 
king and of Narasa Nayaka, evidently by the ruler himself, to the 
four Sthanikas of the Panikesvara temple, for building a village and 
conducting the services in the same temple. 156 

There is the well known temple of Manjunatha at Kadri, a 
suburb of Mangalore in South Kanara. The trustees and priests of 
this temple were Sthanikas. This is proved by a stone inscription 
found in that temple and dated Saka 1397 ( A. D. 1475 ) in which 
the following in narrated : — That during the reign of the Vijaya- 
nagara monarch Virupak$a Deva, when his Mahdpradhdna 
Singanna Danngyaka was carrying on the administration of the 
Empire, by the order of the latter Vittharasa Odeyar was governing 
the Barakuru-rajya in Tuluva. The local chieftains who carried on 
the work of administration in Tuluva were the Cautars and the 
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hangars.. Attached to the Mangaluru-rajya -was the Kadariya temple 
of which the four Sthanikas hy name Ravalapali, Ganapanna Alim, 
Rayara Senabova, and Gomma Senabova, agreeing among themselves 
gave a sale deed written in stone, and specified in detail, to 
Mangalanatha 0 deyar . ls 8 

But the Sthanikas could also co-operate with the representatives 
of the people in bestowing honours upon worthy citizens. We 
have- seen that this was one of their public functions in the 
pre-Vijayanagara days. Mangarasa, the son of Mahadeva of the 
Gautama gotra , had built a tank in Yaniyarahalli in Hodenad, and 
constructed the Hiri-Mangasapmdra. The stone inscription found 
below, the Mullukunte tank at Vaniganahalli in the Mulbagal taluka, 
and dated A. D. 1407, continues to relate that on the completion of 
this work of public utility, the Sthanikas of the goddess Gauri of 
Uttanur Madavala, the mortgagees (?) and the citizens gave Manga- 
rasa a sdsana for rent free rice land as a ItaUu godage for. the tank, 
as follows:- Two parts (in ten) of the rice land below and within 
that tank were given as Jcattu^godage-, and two parts (in ten) were 
given to Mangarasa’s children, free of all taxes, in perpetuity. 167 

A more interesting example of Sthanikas rewarding not 
ordinary citizens but Brahmans themselves for having done some 
public work is afforded in the stone inscription found in the 
NScaramma temple at Mulbagal itself. This inscription is dated 
A. 1416, and it refers to the reign of king Pratapa Deva Raya 
(i. e., Deva Raya II) when his Mahapradhana Raganna Odeyar was 
placed over the Mulbagal kingdom. The officer under this viceroy 
was AnnanadSni Od.eyar, who “was maintaining the proper 
dharmas , and firmly protecting the Mulbagal kingdom. ” The 
inscription continues to relate that “by order of the original goddess 
of Mulbagal, Muluvayi Nacidevi”, her Sthanikas -Balipa, Maniya, 
and Marapa, the sons of Kesava Perumale, and the latter’s younger 
brother Avambala, agreeing among themselves, gave to Sivaratri 
Vitthanna, Mallanna, and other Brahmans a sdsana as follows- 
“The Arali dam in the. Palaru river in the Katariyahalli sime 
belonging to our M,uluvayi Nacidevl, having been breached from 
time.immemorial and ruined down to the level of the ground, in 
order that you may expend much' money and restore the dam so 
asj to form a tank, and build there a village named Muluvayi- 
Nacipura, we grant to you the tract of land bounded as follows 
(boundaries enumerated in detail)-, in which you may cut down 
the jungle and form fields. And the rice lands under and in the 
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area of the tank which you construct, dividing them into four- parts 
one part will belong to the treasury of our Muluvayi Naeidevi, and 
in consideration of your having expended much money of your own, 
and constructed the tank, the remaining three parts we grant, 
with the land (before mentioned), to your Brahmans as an 
agrahara, free of all imposts, from our Muluvayi Nacidevl. All 
the usual rights of the villages named Muluvayi Nacipura which 
you build, we also grant. If any damage arises to your tank, it 
belongs to your Brahmans to repair it.” This agreement was 
inscribed on stone “in front of our Muluvayi Nacidevi” (temple). 168 

About sixty-six years later {circa A.D. 1482) the Sthanikas of 
the temple of the god Bhairava (in Sihati in Kolar ?) gave similar 
expression to their public spirit when they bestowed an agreement 
( sadana ) on the Cenji hill Gavunda Oimi Jiya and his sons 
Bayiranna and Ooku Bayica. The Kesavavin&yakanahalli stone 
inscription (Kolar taluka) which contains these details is dated 
A.D. 1482. It relates that to the father and two sons who had 
built a new the Baicakere (tank) below the old breached one at 
Sihati (Sripati), and made a sluice, and fixed the money payment 
for the land under it, the Sthanikas of the god Bhairava gave the 
revenue of the rice fields so formed two shares to be divided 
among themselves and to be enjoyed by them and their posterity, 
while one share was reserved for the Sthanikas themselves as 
“dharma ,to the god’s treasury”. The tank was the inalienable 
property of the donees, who could sow and raise any crops on the 
rice fields. 159 

The evidence of the above inscription, in addition to that 
concerning the award of honours to worthy citizens which we have 
cited above, proves that the lands enjoyed by the Sthanikas around 
the temples which they managed, were not their private property, 
but were considered as “dharma to the god’s treasury”. That is 
to say, in all instances the Sthanikas, as the reader must have 
realized from the numerous instances we have already given 
above, were trustees on behalf of the god or goddesses in temples. 

One more instance may be adduced to show that the 
Sthanikas, who rewarded worthy citizens with grants of land, did 
so in their capacity as trustees of the property of the deity in the 
temple. The Rsyagundahalli stone inscription, Mulbagal taluka, 
dated A.D. 1496, tells us that Devappa, the son of Kondappa^ 
Timmanna, and the Sthanika of the temple of the god Narasimha, 
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granted a kaUu-godcige to A lap a’ s son Narasimhadeva. The reason 
•why the Sthanika priest granted a Tcattu-godage gift to Narasimha- 
deva was because the latter had expended money and cansed a 
virgin tank to be constructed in the Mavinahalli village to the 
west of the old tank of Gundalanahalli, forming an embankment 
with plenty of earth, building it with stone, fixing a stone sluice 
and making it secure with bricks and mortar, thoroughly 
completing the tank in every detail. For this work of public 
utility the Sthanika Devappa “ by the order of the god Narasimha ” 
(i.e., Kadiri, Lakgmx Narasimha of the village of Gundalanahalli 
alias Narasimhapura in' Hodenad) gave four parts of the rice 
raised on the lands under the tank to the donee, along with very 
many privileges enumerated in detail. 180 

Another aspect of the public character of the Sthanikas is 
given in the interesting record found in the Isvara temple at 
Dodda Belahalu, Hunsur taluka, and dated A.D. 1423. This stone 
epigraph tells us that the Sthanikas were called as witnesses to a 
deed of public charity. Tippe Setti of the Vijayanagara treasury, 
was a very pious and superstitious soul. He dedicated to the god 
Tirumala the tank which he had constructed in order that merit 
might accrue to his parents. But this consecration had to be done 
publicly, according to the usage of the day. And Tippe Setti did 
it in A.D. 1423 in the presence of the chief and holy meritorious 
Brahmans, the Sthanikas, the Nambis, the body-servants of the god 
Tirumala, andViranna-aya of Kariyamaranahalli. And to these wit- 
nesses were added others — the Fish, the Tortoise, the Boar, the 
eight Regents of the Compass, the snake charmers, the tellers of 
omens by lizards, and such other “sacred persons,” of an unusally 
strange category. 161 

But as in the previous ages, the Sthanikas were prominent not 
only because they were called as witnesses to deeds of public 
charity, but also because they possessed privileges and were 
entitled to special exemptions. This is proved by the following 
epigraphs one of which was found in the Kanvesvara temple at 
Bellur, Narsapura hobli, Kolar taluka. In this inscription dated 
A. D. 1406, it is related that by order of the Vijayanagara monarch 
Deva Raya (I), the Mahapradhana Bommanna Dannayaka’s son 
(unnamed) granted the villages of Bayilanakunte and Tujilahalli, 
the former of which was given by the Kannara Deva Raya, and the 
latter by the Vijayanagara Emperor himself, for the god Soma of 
Bellur alias Vi?nuvardhanacaturvedimangalam, together with all 
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the lands and rights (specified) pertaining thereto. The concluding 
portion of the grant affirms that by that order of the Yijayanagara 
Emperor, Malidevi Rani, the daughter of Dulinidava Raiil, remitted 
the taxes (given in detail) payable for the houses of the Sthanikas 
in that country and the other sacred buildings. How the office of 
the Sthanikas was connected with the sthana attached to a temple 
is proved in the text of the inscription which recounts the exemp- 
tion thus — a nirupadim Duli-Nidava Edniyara maga ( magalu?) 
Malidevi Raniyaru d simeya devara Sthdnikadalu Sthcinikara 
mam-moddldda madavalike salu...raya-kdnika sunka teravdlike 
saha sarvama...d devara.. .ga\u...teruva vibhuti ...” 16a 

The Somesvara temple inscription found at Cidaravalli, 
Mysore district, corroborates the statement madeabove concerning 
the office of the Sthanikas. This inscription which is dated A. D. 
1420 of the reign of the Yijayanagara ruler Deva Raya II, informs 
us that lands were given for the office (sthana) of the temple. 
Such lands were called sthana bhumi. The inscription registers 
the remission of taxes on houses, gardens, and tanks belonging to 
the sthcina-blmmi of the temple ( yi devara sthdna-bhumi olagdda 
mantotd kere manyavendu kotfu), including the land belonging 
to the Sthanikas Rayade, Somayade, and Ketade of the temple of 
Somayyadeva at Cidaravalli. The donors were the Purubovas 
Guddayanna Vayicanna of Mallinathapura, who was the chief of the 
forty-two puras of Talakadunad, Madayya Somayya of Sindeya- 
pura, Dema of Kam agondanapura, and Sambudeva of Cidaravalli- 
pura. Certain Gau$as (named) also joined in making the grant 
which the donors inscribed on stone. 163 

There were two reasons why the houses of the Sthanikas 
were exempted from taxation. Firstly, the Sthanikas being 

162. E. 0. X. Kl. 94, p. 29 the text clearly says Duli-nidi varaniyara maga, 
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managers and Custodians of temples were public servants, and -as 
such were entitled to some special consideration at the hands of the 
State. And, Secondly, the Sthanikas, especially in the fifteenth 
century A. D., had given ample evidence of their zeal to promote 
public weal. There are many examples of the public’ benefactions 
of the Sthanikas. The Ujenigrama stone inscription found at 
Bedarapura, Kunigal taluka, Mysore State, is one of' them. This 
record dated A, D. 1429 refers to the reign of the Vijayanagara 
Emperor Pratapa Raya (i. e., Deva Raya II), when Bayicarasa,, the 
son of UjenI Rama Gauda, Muttu Gauda, the son of Masapa Gauda, 
and all the older Gaudas and subjects of XJjenl granted by a susana 
a kodage gift to Oamarasa, the. son of Ujem Bayicarasa. The, reason 
why such a gift was given vas that Oamarasa and , the Sthanikas 
had provided the funds and entered into an agreement for the 
construction of the tank to the east of the town. On the comple- 
tion of the tank, the donors mentioned above granted specified 
lands as free gift to the Sthanikas and Oamarasa. 104 

The Sthanikas could add to public welfare in other directions 
as well. For instance, when a need arose in a town to have the 
calendar-makers or pancangadavaru , they applied directly to the 
State and had those useful functionaries established in a town. In 
A. D. 1472 in the reign of the Vijayanagara king Yirupaksa Raya, 
as is related in the SvayambhUvesvara temple stone inscription 
found at Madivala, Bowringpet taluka, Singarasa, one of the two 
officials under the Betamangala officer Linga Raja, came to 
Betamangala. He came to Bstamangala because the Sthanikas of 
the locality had petitioned to him to establish pancangadavaru, 
(or calendar-makers) in that country, and grant them a dharma 
msana for the exaltation of the god ( sthanadavaru landu yl 

simege la-sthdpanava nu m ddi devara satiyali pancdnga- 

davara dharma- sdsanavanu barasi kodaleku endu koraldgi). 
On which Singarasa -marked out the four boundaries, had them 
stamped with the seal, and evidently had the ealendar-inakerS 
established in that town (for the record stops here). 160 

The Sthanikas of the god Bhairava Srhati ( Sripati ) had once 
paid twenty-eight gadyanas for the wages of the watchmen. This 
was, indeed, a work of much public good. Therefore, Narasaya 
Deva Maharaya, the son of Mahamandalesvara Timmaya Deva 
Maha-arasu, in the reign of the Vijayanagara monarch Immadi 
Narasinga Raya, in A.D. 1495, as is related in one of the stone 
inscriptions found in the Sitibetta, Kolar taluka, gave to Guliya and 

164 E. G. XII. Eg. 18, p. 35. 

165. E, 0. X. Bp. 19, p. 139. 
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the other Sthanikas of the god Bhairava of Sihati a fdsana by 
■which he granted the alms and tribute to the Kolalaslme within 
the jurisdiction of his nilyakaship, for the offerings of the god 
Bhairava for a new car festival to be held for nine days, and for 
the expenses of extra sacrifices, lamps, and offerings, in the same 
temple. 183 


SIXTEENTH CENTURY A.D. 

In the sixteenth century the Sthanikas maintained their 
traditional high dignity and importance of their office. They were 
still priests and managers of temples. As trustees of temples which 
were public institutions, they granted lands and rewards to worthy 
recipients ; and in the same capacity they approached directly the 
State in connection with important public matters. The epigraphs 
of the previous centuries enabled us to affirm that there was a very 
close contact between the State and the Sthanikas. The records 
of the sixteenth century A.D. help us to assert that the Sthanikas 
were appointed by the State, and as such were servants of the State. 

In about A.D. 1500 the priest of the Bhimesvara temple in the 
Ohintamanl taluka, Mysore State, was the Sthanika Nadanda Jiya. 
Along with some other Sthanikas whose names are effaced in this 
record found at Guttahalli, he made a grant for the same god. 187 
The temple priest of the god Srideva of the Tekalsime was the 
Sthanika Hayanarayya, who, as is related in the damaged stone 
record discovered at TimmanSyakanahalli, Tekal hobli, and dated 
A.D. 1508, received a grant in connection with the construction of 
the Tippasamudra. The donor was evidently Saluva Gopa Raja. 168 

The same NayanSrayya, called NayinSrayya in the inscription 
found in the Kamathesvara temple at Tekal, was the recipient of a 
gift of the village of Huladevanahalli at the hands of Yarapa 
Nayaka, the son of Pareyada Rama NSyaka, and the lord of the 
village of Huladevanahalli belonging to the Tekalsime which was 
included in the eighteen nadus, The grant was made in A.D. 1542 
when the Emperor Acyuta Raya was ruling, to NayanSrayya, who 
is called the Sthanika of the gods Somaya and Ramayalinga of 
Tekal. The Sthanika was to provide for offerings of rice to the 
gods, and the object of the grant is stated thus : — “ As a charity 
of Acyuta Raya.” This last clause enables us to affirm that the 
gift was made at the royal bidding. 109 

166. Iiid, Kl. 34, p. 8. 

167. E. 0. X, Et. 134, p. 268. 

168. Ibid , Mr. 46, p. 167. 

169. M. A. R for 1918-1918 , p. 48. 
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Eerega Timmarasa was assigned the village of Santigrama for his 
office of amara-nayaha . This noble was presented the village of 
Vogarahalli for the daily offerings of the god Dharmesvara and 
of the processional image Candrasekhara, and for feeding ten 
Brahmans. The entire endowment was made over to the 
Sthanika priest Devarubhatta. This is related in the stone 
inscription found in the Dharmesvara temple at Grama, Hassan 
taluka, Mysore State. 170 

That the Sthanikas were, indeed, the priests in a temple is 
further proved by one of the BasavSpura stone records (Chama- 
rajanagara taluka), assigned by Rice to A.D. 1552. In this 
inscription it is said that by order of the god Aniles- 
vara (srl-Anilesvara-nirupadim) Timmarasayya, together with the 
Sthanika and the Senabova (neither being named), made a gift of 
hodagi free of all imposts, for the celestial linga . 171 

The managers and priests of the Somesvara temple in Mulbagal 
were Sthanikas. This is related in the Padmatirtha stone inscrip- 
tion dated only in the cyclic year Paridhavi but of the reign of 
the Vijayanagara Emperor Sadasiva Raya (A.D. 1542 — A.D. 1567). 
According to this inscription some land in the Mnluvayinadu was 
granted, free of all imposts, as 'bhatavytti to the Sthanikas of 
the temple of the god Somesvara of Mulbagal. This fragmentary 
record does not unfortunately give the name of the donor. But the 
fact that the land granted was meant as bhatavftti (subsistence 
grant to priests) is enough to prove that the Sthanikas were Bhattas 
or Brahmans. 172 

Why were such lands granted to the Sthanikas, and what 
precisely were the duties that were expected of them ? These 
questions are answered in the Virabhadra temple stone inscription 
found at Hassan. It is dated A.D. 1562, and it mentions also the 
same Vijayanagara Emperor. In this year a grant of specified taxes 
was made in the village of Kudurigundi (mod. Kuduregundi, 
Dudda hobli, Hassan taluka), by Bukkappa Nayaka, a subordinate 
of Era Krgnappa Nayaka. The donees were the Sthanikas (unnam- 
ed) of the same Virabhadra temple. The object of the grant was 
“ that prosperity 'and merit might accrue to Bayappa Nayaka’s 
son Krsnappa Nayaka.” The duties of the Sthanikas are mentioned 
thus in the same record : — “ We, Bukkappa Nayaka, younger 


170. E. C. V. Hn. 115, p. 33. 

171. E. G. IV. Oh. 140, p. 19. 
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brother of Tammappa Nayaka, the son of Kseappa Nay aka, have, 
while granting the above with pouring of water, ordered that food 
offerings might be made to the god Virabhadra of Kudurigundi, 
both during the day and in the evening, and granted this charter 
of gift ( dharmasasana ) for carrying on the service of offering 
incense, lights, and food to the said god in order that Bayappa 
Nayaka’s son Krsnapa Nayaka-ayya might rule over many more 
kingdoms.” 178 

One of the features we noted concerning the Sthanikas in the 
previous pages in the pre-Vijayanagara age was that pertaining to 
their public spirit which prompted them to award distinctions to 
persons who had done some service to the people. This singular 
feature still marked the Sthanikas in the sixteenth century A.D. 
An inscription on a boulder near the Venkataramanasvgmi temple 
at Rajagundahalli, MhlbagSl taluka, dated A.D. 1503, illustrates our 
statement. A citizen named Kadiri Marasimhadeva had in that 
year constructed a new tank in Gundlahalli which village belonged 
to the offerings of the god Kadiri Narasimha of Mulbagal. On his 
completing this work of public utility, the Sthanikas of the god 
Kadiri Narasimha, by name Vitthayya and Kuppaya, the latter 
being the nephew ( aliya ) of Anantapa, granted to Kadiri Narasim- 
hadeva a sagubaftya vole (or cultivation roll) of the rice land 
below the tank. In this deed of reward the Sthanikas said that 
deducting his dasavanda rice fields under the tank which he had 
caused to be constructed, they had granted him according to the 
rule for cultivation of the rice lands of the temple, by measurement 
eight khandugas for seven khandugas of kodage. How considerate 
the Sthanikas were is seen in the next two clauses of the deed of 
reward : — If the water in the tank failed and the crop was lost, the 
Sthanikas would share equally (the loss). If the water in the tank 
was insufficient, and had to be lifted, the Sthanikas would reduce 
the contract in the same proportion as those in the neighbour- 
hood. 174 

Some such reason as the above might have induced the 
Samsthanakulu (i.e., the Sthanikas) of the temple of Kailssanatha 
and Bhima in Chilamakuru, Nellore district, when in A.D. 
1518-19, as is narrated in a stone record found at that place, they 
granted in perpetuity one kuccala of dry land on the boundary and 

173. M. A, K. for 1935, p. 82. An undated and damaged record found 
in the RamesvaTa temple of Heggotha, Bedapura, Chamarajanagara 
taluka, registers a gift of land to the Sthanika Ningayya of the 
temple of Ramesvara. E.G. IY. Oh. 106, text, p. 40. 

174. E. 0. X. Mb. 173, p. 117. 
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ten kuritas of -wet land as sarvamanya gift to Mgdarametta 
SingiriyanSyudu. 175 

Indeed, we have valid reasons to maintain that in the sixteenth 
century A.D. the Sthanikas, in their capacity as trustees of temples, 
were not slow in recognizing the worth of deserving citizens. 
They even co-operated with the officials of the State in granting 
rewards to such people. For instance, in A.D. 1530, as is told 
in an inscription found near Elavaguli, Malar taluka, Mysore 
State, during the reign of the Emperor Acyuta Raya, the Sthanikas 
(not named) of Tekalnadu, I included in the eighteen ncidus, and 
Yaradapa, the Agent for the Affairs of the Yijayanagara viceroy, 
whose name is effaced in the record, granted land to the Senabova 
Timmarasa for having built a tank. 178 

The precise reason which made the Sthanikas of the god 
Dharmesvara at Hosahalligrama, Hosakote taluka, by name 
Hariyapa, Cikana. the son of Caina Jiya, Marasaya Annapaya, the 
son of Cikapa Caina Jiya, and Hiriyana, the son of Mancigaya, 
give a sdsana to Kappayyapuruga, cannot be made out in the 
effaced record dated about A.D. 1562 and found in the same 
Dharmesvara temple. 177 We can only assume that the gift was 
made in recognition of some work of public utility. 

Nothing illustrates the importance and power of the Sthanikas 
in the sixteenth century as the following record found in the 
Karivaradarajaperumal temple in Aragalflr, Salem district. This 
epigraph is dated Saka 1441, Pramathin, Mithuna, Su. di. 13 
Friday, which works out correctly to A.D. 1519, June the 10th 
Friday. On this day three Sthanikas of the temple of Perumal 
Karayivar went on a deputation to the Emperor at Yijayanagara, 
and complained of the injustice done by the authorities (raj ag dram) 
stationed at Deviyakurucci, a village belonging to the temple. The 
chief amaram Timmarasa introduced them to the king, got their 
grievances redressed, presented them each with a garland, a head 
dress, a horse, and an umbrella, and granted 900 Jculi of wet land 
at Ponparappi and at Deviyakurucci as a sarvamanya gift. 178 
The ruler who is referred to in this record could only have been 
Krsna Deva Raya the Great (A.D. 1519-A.D. 1529). 

It was a singular privilege, indeed, which the Sthanikas 
possessed of going on a deputation directly to the monarch, and of 


175. Butter worth- Chetty, Nelbre Inscriptions , III. p. 1157. 

176. M. A. B. for 1912-1918 , p. 48. 

177. E. 0. IX. Ht. 35, p. 91. 
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levelling a charge of high-handedness against officials of the State. 
Ordinary priests and citizens under the Yijayanagara Government 
had, no doubt, as we have amply shown elsewhere, 179 the right of 
direct appeal to the State; but in no instance were the plaintiffs 
pacified and sent home loaded with presents as in this case! 

We have now to enquire into the causes ' which made the 
Sthanikas bold enough to go on a deputation to the monarch at 
Yijayanagara. The fact is that the Sthanikas in the Yijayanagara 
Empire, especially in those public temples owned and controlled 
by the State, were servants of the State, and as such were entitled 
to privileges which were denied to ordinary priests and citizens. 

Proof is not wanting to show that the Sthanikas were directly 
controlled by the Yijayanagara Government. Indeed, the Yijaya- 
nagara Government even regulated minute details of worship in 
temples always, of course, with the co-operation of the representa- 
tives of the nddu or district, and according to the constitutional 
usage of the country (purvada maryydde). We have shown 
elsewhere how in the reign of king Harihara Raya II (A.D. 1377 — 
A.D. 1404), Tirumalli NSyaka, an officer of the Government, settled 
a dispute between the Sthanikas themselves of the Kamesvara temple 
at Aragalur. The most equitable judgment given by this Yijayana- 
gara judge reveals, among other things, the fact that the Sthanikas 
were completely at the mercy of the Vijayanagara Government. 180 

More direct evidence is supplied by the following epigraph 
which affirms in unmistakable terms that the Sthanikas were 
subordinate to the State. The damaged Kondipalli stone inscription 
dated A.D. 1521 found in the Mulbagal taluka, tells us that the 
temple of the god Some (Somesvara?) on the rock of the 
Kongajanaradinne was in ruins (?), and that the Ares and others 
(names effaced) re-set up that god, granting for his worship and 
ceremonies the village of Upukunthe. And for the same purpose, 
viz., for performing worship and ceremonies of the god Someya, 
the Ares and others appointed Daduga, the son of Candrapaya of 
the Kausika gotra, as the Sthanika of the god. The appointment 
of the Sthanika and the re-setting up of the god was done by the 
Ares and others with the permission of the Yijayanagara viceroy 
Annadana Odeyar ( Annaddna Odeyara nirupa-vididu). 181 This 
last clause shows that the State controlled the appointment of the 
Sthanikas in temples. 

179. Saletore. Social and Political Life in the Vijayanagara Empire, 
I, p. 367. Seq. 

180. Saletore S. P. Life , I. pp. 375-376. 

181. E. C. X. Mb. 153, p. 110. 
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The Virabhadra temple stone inscription found at Haralukote, 
Ohamarajanagara taluka, also illustrates our point. In the record 
dated A.D. 1523 we are informed that during the reign of the 
monarch Krspa Deva Eaya, Jadeyaru Modaliyar, the son of 
Tiruvengada of Turumudipaka, was the Agent for the mdgani of 
the Minister Saluva Govinda Eaya Odeyar. Jadeyaru Modaliyar 
set up the god Virabhadra in the village of Hattalakote, granting 
certain lands for his worship. The record says the following: — 
“All these, and whatever other grants may be made by 
kings or any one else, will belong to the Sthanika Allappa, 
the agent for the temple of the god. He will take possession 
of them, and appointing such temple servants as he wishes, will 
continue the temple services from time to time ( enunpdda 
sarvctsvdmyake arctsugalu matt-dradciru dharmmakhe kottanta 
simegaju yenuntdda sarva-svdmyada vellakku Devcira-sthanakke 
kartpandda Allapppage salu-udu Devcira-sime ellavannu 
anubhavisikondu Devarct sri-karakke \_kdryakke\ takkanthd 
tamma mctnasu bandalli arcakarannu irisikondu srl-kdravanu 
vele-vele nadisikondu lahanu). Further the epigraph continues 
thus : — “The pdrupatyagdra (i. e., the Executive Official appointed 
by the Vijayanagara State over temples) has no authority to inquire 
into the affairs of this god, and no one else has any connection 
with it. Allappa will be the agent of the temple, and no one 
else has any connection with it. Thus has the charter been 
given.” 183 

No better evidence than the above is needed to prove that not 
only was there clear distinction between temple arcakcts and other 
temple servants on the one hand, and the Sthanikas on the other, 
as we have demonstrated in an earlier context, but that the 
Sthanikas as .trustees of the properties of the gods in temples were 
independent even of the Parupatyagara, who was also a high 
official of the State. This was specially true of the Vijayanagara 
age. 

Further epigraphic evidence may be cited to substantiate our 
statement concerning the official status of the Sthanikas. A Tamil 
epigraph at the entrance of the Vyssaraya mapha at Tirupati, dated 
A. B. 1523, states that by the order of Kr§na Deva Eaya the Great 
and his subordinate official Narasimha Eaya Maharaya, the Sthanika 
(SthapattSr) of the temple of Tirupati granted a house and certain 
honours to the Breaker of the pride of False disputants , Vyasatirtha 
Sripada. 188 The donee was one of the most celebrated Vaigpava 
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teachers of the age. 184 According to a damaged Telugu record 
found in the Isvara temple at Gorantla, Anantapnr district, and 
dated A- D. 1533-4, when the Emperor Acyuta Raya was ruling, 
Timmappa Nayudn, the son of Vakiti Mallappa Nayudu, ordered 
the Sthanikas, citizens, and the temple cooks to revive the 
processions in the Perumal temple at Gorantla, which had been 
neglected till then 182 . 

That the Kautalyan conception of the Sthanika being an 
official and of the sthdna being the office which he held, survived 
even till the sixteenth century (and after) is proved by the 
Malalesvara temple record found at Koclamballi, Chennapattana 
taluka, Mysore State. This inscription dated A. D. 1534 of the time 
of the same Vijayanagara monarch, relates that Madarasa, the son of 
Penugonde Adayada Varanasi Surappa, gave a dharma sudhana 
( or a gift of land ) for the god Malalesvara of Kodamballi in the 
Cennapattana sime. The dharma sadhana deed ran as follows 
That the Sarag&r village (location specified in detail) which 
belonged to the nayakaship of Madarasa’s lord ( odeyar ), the Trea- 
surer (bhanddrada) Timmappaya, was granted for the god 
Malalesvara. The object of the grant was patriotic — that dharma 
may be to the Emperor Acyuta Raya. And the last clause is of 
particular importance for our purpose. It states that Madarasa 
granted specified land to Oandrasekhara for the office of the temple 
trustee of Saragur (yi Saragurina Sthdnikatanahke Candra- 
sekharage gadde hattu kolaga hola khantfuga salahudu ), 186 
This last statement sufficiently establishes our contention that a 
Sthanika was essentially the holder of an office in historical times, 
at the hands of the monarch himself or of the latter’s officials. 

The Mallesvara temple stone inscription found at Nandagudi, 
Hosakote taluka, Mysore State, is another record which substantiates 
our statement. In this epigraph dated A. D. 1559 we are told that 
when the Emperor Sadasiva Rgya was ruling, the Mahdmanda- 
lesvara Rama Raya Tirumala Raya Maha-arasu’s Agent 
was Sugatur Timmana Gauda-ayya. This last named official 
in order that merit might accrue to his own parents and his 
guru, presented as a gift the village of Simasandra (location 
given) in his own Sugatursime, for the offerings to the 
god MallikSrjnna at Nanjiguli. The concluding statement in 
the epigraph affirms that the above village was made over 


184. On this renowned personage, read Saletore, S. P. Life, I. pp. 
260-1, 263, 460 n. (i) II. 5, 126, 142, 226, 267 (n). 
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to the Sthanika Appaji, directing him to continue the 
worship (. . dharma vagabekendu Sthanika Apajige piijeyanu 
samarpisikondu yirendu kofta dharma sddhana). 187 

SEVENTEENTH AND EIGHTEENTH CENTURIES A.D. 

Instances may be multiplied to show that the Sthanikas, who 
as public officials had wielded great authority in the sixteenth 
century, continued to exercise equally powerful influence in the 
seventeenth century and after. As long as the government of the 
land remained in the hands of one or the other of the Hindu 
royal families, so long was no attempt made either by the State or 
its officials to dispossess the Sthanikas of their ancient privileges 
and powers which Hindu Governments, as the above epigraphs 
ranging over many centuries undoubtedly prove, consistently 
recognized, and in some instances deliberately enhanced. So that 
our survey of the topic under discussion may be complete, we may 
give just a few instances of the power and status of the Sthanikas 
in the seventeenth and the eighteenth centuries A.D. During these 
two centuries they continued to be trustees and priests of temples; 
and they co-operated with the other respectable citizens in 
conferring honours upon worthy people, or in making beneficial 
regulations on behalf of communities other than their own. And 
epigraphs likewise prove, as in the earlier ages, that in these two 
centuries, the Sthanikas were essentially State servants. 

We know that Sthanika Linganna Odeyar’s son Candrasekhara 
Odeyar performed worship of the god Kallesvara in Kalyagrama, 
MSgadi taluka, Mysore State, in A.D. 1621, during the regime of 
the YalahankanSd Prabhu Immadi Kempa Gauda, from a damaged 
stone inscription found in that temple. 188 

Another damaged stone record in the Cennkesvara temple at 
Chezerla, Nellore district, dated about A.D. 1697 — 98 informs us 
that that temple, too, possessed a Sthanapati whose name is effaced 
in the epigraph, It is not unlikely that he was called NSganathan 
Timmavojhulu of the Yajus sakha and the Kaundinya gotra, who 
along with the god Cennakesava received a village (name lost) as a 
perpetual gift at the hands of Srimat Maradattamgaru. 189 

We may mention in this connection that practically in our 
own century the trustee of the Yi?nu temple at Sinnamanur, 


187. E. 0. IX. Ht, 1 p. 88. It is said that the Sthanikas of the Gunda 
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Periyakulam taluka Madura district, -was a Sthanika. His name 
•was Bhairava Ayyar. 190 

An instance may be given of a Sthanika who co-operated with 
other persons in conferring honours upon deserving citizens. A 
defaced inscription from Uttanur, Mulbagal taluka, and dated 
about A. D. 1636, relates that the Sthanika Nayaka Pallavodari 
Nayinar, the temple priest of the goddess Kavabba of Uttanur 
Madavala,, together with the farmers and citizens ( d-ura samastha 
gciuda prajegalu) granted specified land to Suryappa under the 
Idagere tank, evidently for having built that tank. 131 

The Sthanikas aided social legislation as well. One of the 
Cennakesava temple stone inscriptions of Belur dated about A.D. 
1700, informs us that the merchants, the town-mayor, and the 
Sthanikas ( settupattana-svdmigalu Beluru sthdnadavaru ) esta- 
blished certain social regulations concerning the washermen caste 
of the fifty-six countries. Among these regulations was one to 
the following effect: — That the tax for the washermen caste was 1 
vardhci for a virgin woman and four vardha for one whose 
husband was dead. 102 

As regards the control exercised by the State over the Sthanikas, 
the following epigraphs not only prove that the Sthanikas were 
servants of the State, but that the latter also held them in high 
esteem. A remarkable instance of the solicitude which the State 
felt for the welfare of the Sthanikas is given in one of the Sravana 
Belgola inscriptions dated A.D. 1634. This epigraph refers itself 
to the reign of the ruler of Mysore, Cama Raja Odeyar. It informs 
us that the Sthanadavaru (i.e., Sthanikas) of Sravana Belgola, owing 
to their troubles had mortgaged the endowments made for the 
worship of Gummatanathasv&mi of Devara Belgula to merchant — 
householders (varttaka gumstarige) , and that the latter, as 
mortgage holders, had enjoyed the same for a long time. This 
state of affairs reached the ears of the ruler of Mysore, who held 
immediately an enquiry; and ’Sending for the merchant — house- 
holders spoke to them as follows: — “We will discharge the debt 
granted by you to the Sthanikas." Thereupon the merchant — 
householders spoke as follows: — “We have for the spiritual welfare 
of our parents, made a gift, with pouring of water, of the debt granted 
by us to the Sthanikas.” All having spoken thus, the king caused 
this grant to be made by the merchant — householders to the 
Sthanikas. The grant was made in the orthodox manner with 
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the pouring of water in the presence of Gummatanathasvami, the 
god, and the guru (Caruklrti Panditadeva) being the witnesses. 
And the ruler ordered thus : — “ The Sthanikas shall as long as 
the moon and sun endure perform the worship of the god and 
live happily.” 

But in order to prevent the Sthanikas of Belgola from 
mortgaging in future the endowments of the temple, the ruler 
further enacted thus : — “ In future any of the Sthanikas of 
Belgola who mortgages the endowments, or any one who grants 
as mortgage thereon, shall be an outcaste, and will have no 
claim to the sthana or office And in the event of any one 
violating this injunction, it was further orderd that : “ Should any 
one, in violation of this either give or receive in mortgage, the 
kings who happen to rule over this kingdom (shall deal with 
them properly) and carry on the charity of this god as before.” 193 

Another inscription of the same date is identical in its 
contents but is interesting because it corroborates the evidence of 
the poet Pancabana mentioned in an earlier context. We have 
seen that, according to Pancabana, he was the son of the 
Sthanika Cennappa of Sravana Belgola. Now this poet’s son 
figures in the record under review dated also A.D. 1634. It is 
related in this inscription that the king of Mysore, Cama Raja 
Odeyar, on hearing that the lands of the temple managers of 
Belgola had for a long time been mortgaged ( Bdgula sthanadcwara 
Jcsetravu tiahudina adau agiraldgi), sent for Cennanna, the son of 
Kempappa of Hosavolalu, and other mortgage-holders (two of them 
being named), and said: — “I shall pay off the debt on your 
mortgage,” At this Oennanna and the other merchants and 
Gaudas (nineteen named, including poet Pancabana’s son 
Bomyappa and poet Bommaiina), in order that merit might 
accrue to their parents, gave up to the mortgagee temple managers, 
with pouring of water, the mortgage bonds ( adahina patra ) in 
the presence of the god Gummatasvami and the priest Carukirti 
Panditadeva. They wrote this stone inscription recording the 
release of the mortgage, and stated that whoever claimed the, debt 
that had thus been quitted, would incur the sin of having 
slaughtered one thousand tawny cows and Brahmans at Kasi and 
RSmesvaram. 194 

Prom both the above stone inscriptions it is evident that the 
ruler not only came to the rescue of the Sthanikas in times of 
distress, but personally intervened on their behalf in order to save 

193. E. G. II. 352, pp. 155-156. 

194. E. 0. II. 250, p. 106. 
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the lands of a temple. But it is not to be imagined that the 
Sthanikas could have their own way in matters of worship and in 
regard to the question of mortgaging the lands of the gods under 
their charge. The Government made it sufficiently clear that in 
case the Sthanikas, as servants of the State, failed to abide by the 
decision of the ruler, the latter could authorize the conduct of the 
worship and charity of the god instead, and independent, of the 
Sthanikas. 

Sometime after the flight of the last Vijayanagara ruler 
Sri Ranga Raya, it is mentioned in a copper-plate grant dated 
A.D. 1669 that the Yalahankanad Prabhu Immaqli Kempa Gauda, 
granted to Namassivaya Sikhamani Diksita, with the approval of 
the Sthanika Lingamayya of the temple of Viresvara (now 
Somesvara), remission of certain custom duties and dues to the 
palace 195 . This copper-plate mentions the king Sri Ranga Raya as 
seated on the jewelled throne of Ghanagiri (Penugonda). It is 
not possible to accept this statement except on the supposition that 
the Yalahankanad Prabhu still acknowledged the titular soveriegnty 
of the Vijayanagara monarch, who had by this time fled to the 
court of the Keladi ruler. 198 Nevertheless, the evidence of the 
above copper plate substantiates the statement we have often made 
in this treatise that the Sthanikas, as trustees and managers of 
temples, were high dignitaries under the State. 

Before we conclude we may cite the evidence of one more 
royal order to prove that the Sthanikas were controlled by the 
State. A sanad dated A.D. 1759 of the reign of the king of 
Mysore, Kr§na Raja Odeyar III, is of much interest in this 
connection. It was addressed to Cinnayya, and it intimated the 
appointment by the king of Bhagavanu Sastri as the Sthanika in the 
temple of Nanjanagudu in the place of Sankara Diksita, and it 
directed him to see that all privileges pertaining to his office were 
duly granted to the new man. The Sthanikas were entitled to 
some wet and dry lands, a house or house site, a portion of the 
cakes prepared in the temple and some money payment on festive 
occasions. 197 


5. CONCLUSION 

From the review of the above stone and copper-plate records 
and literature ranging over ten centuries (ninth century A. D. till 

195. Ibid, IS. Ma, 2, p. 50. 

196. Read Saletore, S. P. Life, I, p. M2. 

197. M. A. B. for 1918, p. 59, on the degradation of the Sanis, read Ep. 
Rep. S. Circle for 1921, p. 92. 
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the eighteenth century A. D.), we are able to deduce the following 
in regard to the importance of the Sthanikas in Indian history : — 

First seen in the Arthasdstra of Kautalya, the word Sthanika 
generally was applied to an official in dhe civil administration of 
the State. This official nature of the Sthanika is seen throughout 
the long course of Indian history. And what is equally noteworthy 
is that the office of Sthanika was common to the Jainas, the 
Srivaisnavas, and the Saivas. Themselves Brahmans and as 
orthodox as any section of the priestly class, the Sthanikas never 
formed any separate caste of their own. They have figured in all 
walks of like — as managers of temples, trustees of the properties of 
the deities in them, priests, engravers, odeyars, and literary men. 
But they have always been important as rulers of a sthana (£. e., 
the office in a temple) and as trustees of the properties of the 
deities in temples. This trust, it may be noted here, was held by 
the Sthanikas not in their own name but in that of the gods in 
temples. It is for this reason that, in the numerous inscriptions we 
have examined, they are called Sthanikas of particular gods, and 
not merely Sthanikas of temples. Worship in temples was invari- 
ably regulated by them. They were also empowered to appoint 
servants to conduct the daily worship in temples. In no period of 
Indian history were the Sthanikas ever identified with any one of 
the menial temple servants who in Karnataka, Tamil, and Telugu 
lands were always known by separate names, and who never 
possessed the powers and privileges of the Sthanikas. 

As trustees of the temple properties and of the deities in tem- 
ples, the Sthanikas received hereditary grants of land from rulers, 
princes, and the people among whom were Brahmans themselves. 
Sometimes princes worshipped the feet of the Sthanikas before 
making grants of land to temples. These grants and endowments 
in the early days of Kautalya were inalienable. But in some 
periods of later history, because of altered conditions, the Sthanikas 
were sometimes permitted by their donors to part with their 
endowments, although in the seventeenth century the Hindu State 
itself forbade such a practice. 

In their official capacity as trustees of the properties of the 
gods in temples, the Sthanikas were called as witnesses to public 
grants. They were equal in social rank to the Mahesvaras and the 
Mahajanas, along with whom they received coins and corn for 
temples. Together with these and other respectable citizens like 
the representatives of the nddu and of the farmers ( gavudagal ) , 
the Sthanikas conferred honours upon worthy persons in the shape 
of kattu-godage and dharma-sdsam. In this connection it is 



THE STHANIKAS AND THEIR HISTORICAL IMPORTANCE 


91 


noteworthy that the Sthanikas granted land as reward to Brahmans 
as well, for meritorious work done, and sometimes even executed 
deeds in favour of the Brahmans themselves. Such was the 
importance attached to the office of a Sthanika that in some 
periods of the history of Karnataka and southern India, as in the 
Vijayanagara age, the Sthanikas were independent even of the 
Executive Officials called Psrupatyagaras placed over temples by the 
Vijayanagara monarchs. 

The Sthanikas of the temples owned by the State were 
appointed by the rulers themselves. As high officials in the civil 
administration, the Sthanikas were privileged to petition directly 
to the monarchs. They could go on a deputation to the rulers, 
who addressed them directly, and not as in the case of ordinary 
citizens, through the Secretaries of the Government. When the 
Sthanikas failed to do their duty as public servants, they were 
dismissed by the State and replaced by other Sthanikas. The 
rulers of their own accord came to the rescue of the Sthanikas, who 
in times of distress had mortgaged their endowments, and released 
the mortgage deeds made by the temple trustees . 198 


B. A. Saletore 

198. In the light of the irrefutable evidence of the above documents, 
assertions like the following made in the Government District 
Gazetteers may be summarily dismissed as unhistorical. “The 
Sthanikas are said to be the'deBcendants of BrahminB by Brahmin 
widows and outcaste Brabmin women corresponding with Menu’s 
golaka. They however now claim to be Saiva Brahmins forcibly 
dispossessed of authority by the Madhvas, and state that the name 
Sthanika is not that of a separate caste, but indcates their profession 
as managers of temples, with the title of Deva Sthanika. This 
claim is not generally conceded and as a matter of fact the duties in 
which the Sthanikas are employed are clearly those of temple 
servants, namely, collecting flowers, sweeping of the interior of 
temples, looking after the lamps, cleaning the temple vessels, 
ringing the hells, and the like. They are generally Saivites and 
wear the sacred thread. Their special deities are Venkataramana 
and Ganapti. (Stnrruck, South Canara Manual, I. p. 154. Cf. 
Thruston, Castes and Tribes of Southern India, under Sthanika, MaJa, 
Mali, etc. where equally absurd statements are made.) 

I do not knowwhether the earlier part of the above statements, which 
forms a libel on a body of officials that has had a brilliant record of 
public service behind it, has been rectified in the long-promised 
revised edition of the South Canara Gazetteer to which I have myself 
contributed a chapter on the political history of South Kanara. It 
is highly desirable that Government, when compiling historical or 
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qua3i-hisfcorieal accounts of communities, should entrust the work to 
capable and unbiassed scholars and not to officials who, whatever 
their ability as Government servants, are not qualified to, pass 
judgment on the antiquity and importance of communities. 

Sturruclc seems to imply that the claim put forward by the Sthanikas 
over temples is imaginary, and that they were not dispossessed of 
their rights by the Vaisnavites. Sturruck’s work refers itself to the 
South Kanara district; and it is best to examine his statement in the 
light of the religious history of that district. 

The truth seems to be that the Sthanikas, at least so far as South 
Kanara is concerned, were, indeed, forcibly dispossessed of their rights 
and evenof their temples by their religious rivals, who were mostly the 
followers of the great Madhva. From my personal investigations in 
Tuluva conducted in the Udipi taluka between the years 1922 and 
1925, 1 am able to give the following details which indicate the priority 
of the claims of the Sthanikas over those of the Vaisnavites , in the 
matter of the control over temples. That a change in the possession of 
temples did not take place peacefully but was characterized by force is 
evident when we notice one singular point concerning the images in 
temples. Most of the images of the temples which once belonged to 
the Sthanikas are now either mutilated or thrown near the 
precints- of temples which have passed into the custody of the 
Vaisnavites. (This could never have been the work of Muham- 
madans, since the South Kanara district never suffered from the 
depradations of the followers of Islam, not even during the reign 
of Tipu Sultan.) A few examples may suffice to illustrate this 
point. In Malpe, which has the other name of Krodairama, the 
original image of Mallikarjuna has been thrown into the tank near 
the temple, and the image of Sankaranarayana now is seen in the 
same temple. The famous Anantesvara temple of Udipi proper was 
another stronghold of the Sthanikas. I have elsewhere shown that 
there is much proof to maintain that the Anantesvara temple was 
originally a Saivite stronghold ( Ancient Karnataka , Volume I. p. 449, 
n, 2.) The Anantesvara temple, we may note by the way, bears 
strong resemblance to the famous Somalinga temple at Nit turu, also 
in the Udipi taluka. And the Nitturu Somalinga temple itself is 
another example-of forcible dispossession. For the Somalingesvara 
image of the Nitturu has been thrown out, and an image of 
Venkatramana installed in its place. In Udayavara, the ancient 
capital of the Alupas the image of Mahadeva was thrown out in 
order to give room to the image of Ganapati. And this latter god has 
replaced Isvara also at Uppuru in the same Udipi taluka. I here 
abstain from citing the example of at least twenty mathas. in the 
neighbourhood of the town of Udipi, which were originally owned 
by the Sthanikas but which have now passed into the hands of the 
Vaisnavites. In addition to the above examples of temples which 
had originally belonged to the Sthanikas, we may give a few more 
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centres of theirs which have now become the property of the 
Vaisnavites. These are the Trisulesvara and Sarabh.es vara temples 
at Mangalore, the Somesvara temple at TJllala. the famous 
Subrahmanya temple at Subrahmanya, and the temple at Kabbinar e, 
at Hebri. 

The enmity between the Sthanikas and the Madhvas seems to have 
come to a head, according to tradition that is available- at TJdipi, 
in the time of the famous guru Vadiraja (A.D. 1614). It centred 
round the question of building the famous Krsrti matha and the 
tank near it. The land on which the Kysni matha stands and 
on which the tank was constructed, belonged to the Sthanikas. 
Indeed, the Sthanikas claim that the land on which the eight mathas 
of Udipi were built, formed the property of the Sthanikas whose 
most powerful spokesmen then were the Nitturu people. It is 
interesting to note in this connection that in this quarrel between the 
Madhvas led by the redoubtable Vadiraja on the one hand, and the 
Nitturu people on the other, the Pancamas ( or the Harijans, as we 
now would call them ) took the side of the Nitturu people against 
the orthodox sections. And when the Vaisnavites who had 
installed the Venkataramana image in the place of Soma- 
lingesvara at Nitturu. jeered at the latter deity thus in Tulu 
— Nitturu Simalinga bona Tankard tanjana Tankard, the Pancamas 
retorted with an equally poignant line in Tula, thus — Oittupddi 
Balldlera lente koryerd Nidamluru Ballalera didambu gudyen, 
obviously against the Cittupadi and the Nidamburu Ballals who had 
espoused the cause of the Madhva guru. The success of Vaisnavites, 
who were numerically superior, over the Nitturu people was 
complete. These latter had now really no chance against the 
former, for these were the days of the supremacy of the Vaisnavites 
all over southern India and Karnataka. Indeed, the Emperors of 
Vijayanagara themselves were now Vaisnavites by persuasion. And 
there was no one who could espouse the cause of the Nitturu 
people. If this tradition of the great quarrel between the Nitturu 
people and the Madhvas, which is current in Tuluva, is substantiated 
by other evidence, the downfall of the Sthanikas in Tuluva could be 
dated to the first quarter of the seventeenth century A.D., when 
Vadiraja’s powerful influence undoubtedly reigned supreme in 
Tuluva. 

That the Vaisnavites in Tuluva now own temples which were the 
property of the Sthanikas there can be no doubt. Nor should we he 
surprised at it : some of the temples which were for a long time 

t- 

under the Saivites, seem to have been once Buddhist places of 
worship, as I have shown elsewhere ( Ancient Karnataka 1. pp. 379, 
n, 1, 384.) I have also shown in another work of mine that many of 
the temples which are in the possesion of the Hindus were once 
Jaina holy places. (Bead my Mediceval Jainism , Chs. II, III., 
and V.)— B. A. S. 



